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«OTKPbITUE APYIroro-310 O4AHOBPEMEHHO

OTKPbITUE CEBA...»

(BeuHble Bonpocbl B coBpemMeHHOU ¢punocodpun
U KynbType MeXAYHapOAHbIX OTHOLUEHWUW)

A.A. TyceiiHoB

HHmepsblio ¢ uzgecmHvIM Pua0coPOoM, HQYYHbIM pyKosodumesem

M.C.: [1y6okoysadxcaemvlii Canram Kepu-
Mosuy, 6rocm Apucmomens 8 Bawem kabu-
Heme - daHb Bawemy dasHemy u nsiodom-
BOpHOMY y8J/e4eHUulo e20 smukol? Uau Bul
cuumaeme, ymo ¢usaocopus - ecau 3mo
¢usnocogus - ecezda coepemenHa?

A.A.: HejaBHO BeCb MUP 0COOEHHO MHO-
r'0 TOBOPUJI 06 APUCTOTEJIE, ET0 U/ ESX B CBSI-
3u ¢ 1o6usneeM - 2400 siet. Ho u 6e3 Takoro
BHEIIHE CTHMYJHPOBAaHHOIO HMHTepeca OH
MIOCTOSIHHO IPUCYTCTBYeT B Halllell paboTe,
Mbl JlaKe He NpeJCcTaBJsieM cebe, B KaKou
Mepe MbI BCe, eCJIM MOXKHO TaK BbIPa3nUThCs],
apuctoTesMku. HanpuMep, nTb OpraHoB
YyBCTB BblJleJIMJ ApucToTesb. Bce Teo-
pUHU cpaBeJJIMBOCTH, B TOM YUCJIe TeOpHs
Jx. Posza, eBa 1M MOULIM Jajbllle TOU
CXeMbl, KOTOPYI0 BBIIBUJI ApPHUCTOTEJIb.
Bce ¢opmbl rocynapcTBa, KOTophle cylie-
CTBYIOT, UX CHCTeMaTH3UpoBaJ ApucTo-
TeJsib. [Icuxosorus B CBOel OCHOBe — 3TO

H® PAH, akademukom A.A. I'yceliHosbim. Becedy seau dokmop ¢uso-
cogpckux Hayk, npogeccop M.B. Cunaumwvesa u acnupaHmka kageopbl
Muposoli aumepamypsl u kyabmypsl MTUMO(Y) A./. /Tro6uHckas.
HHmepesbio 6bL10 0aHO cneyuanbHo 044 xcypHaaa «KoHyenm: guso-
cogpus, peauzusi, Kya1mypa.

ApucrtoTesieBa kHUra «0 ayiie». ICTETHUKA,
3THKAa — OH BOOOIlle OCHOBaJl 3TH HAyKH.
[IpocTo HeBepoOSATHO, YTO 3TO BCe cjeJal
OJIMH 4eJIOBEK, KOTOPBIM, KCTATH, MPOXKUJI
He TakK y»X M MHoro, Mennue 70-TH JeT.
B 3TOM cMbIc/Ie ApUCTOTEJIA MOXKHO ObLIO
Obl JjaXke CYUTATb OJHUM M3 apryMeHTOB
B IOJIb3y CylnecTBoBaHus bora (eciu Gbl
MBI BOOOILIE HYXJaJHUCh B TAKUX apryMeH-
Tax), IOTOMY YTO TPYZAHO ce6e MOMBICTHUTH,
YTOObI CMEPTHBIN YeJIOBEK CaM 110 cebe MOT
caiesaTh CTOJIbKO, 00/1a/ja/l TAKUM I'eHHeM,
KakK ApuctoTeJb!

M.C.: B css13u ¢ Apucmomesiem: kak Beol
cyumaeme, umeem CMbICA COXPAHEHUE 8
HaweM usocohckom 06pazoeanuu coaud-
Hoz20 6/10ka aHmu4Hocmu? Bpems om epe-
MeHU C/Abluly MHeHUe, Ymo Xopowo 6bl cpa-
3y dasamb nepe8oKypCHUKAM COBPEMEHHYIO
aMepukaHckyr guaocoduro noaumuku, a He
omesieKamu UX «My3eluHbIMU» MeMaMu...



¢ ) VIHTEPBbIO

A.A.: «ConuaHbI 6JIOK aHTUYHOCTH»
B 00pa30BaHUM HE TOJBKO MMEET CMBICII,
OH TIPOCTO Heo6xoauM. fl 6bl JaxKe ckasai,
ecsu mpenojaBanue ¢usocodpuu coxpaHs-
eT KaKOW-TO CMBICJ, TO, IPEeX/e BCero, mo-
TOMY, YTO B paMKax ¢UI0COPUHU CTYJEeHThI
MOT'YT NO3HAaKOMUTbCA ¢ [liaToHoM, Apu-
CTOTEJIeM U C JPYTUMHU CONOCTABUMBIMHU
C HUMM BeJIMKMMHU HMEHaMH B HUCTOPUHU
€BPOMNEeUCKOH KyJbTypbl. AHTUYHOCTH -
3TO He NPOCTO MepBbIM 3Tan Puaocodbuun
U KYJIbTYpbl, HE MPOCTO MEPBbIHA LIAr U He
MPOCTO HAYaso, 3TO — HEKOe OCHOBaHHUE.
OcHOBaHMe, KOTOpOE SIBJISIETCS IOCTOSH-
HbIM UCTOYHHUKOM; OCHOBAaHHE, K KOTOPOMY
BO3BpAILAIOTCS MOCAeAyOLMe 31M0XU. Peka
eBpomneickoi ¢unmocodun u ceryac yxo-
JUT CBOUM HMCTOKOM TyJia, B aHTHUYHOCTb,
Y, eC/IM TOT UCTOYHUK NlepecTaHeT OGUTb, TO
OHa, peKa 3Ta, BbICOXHeT. Kak u nouemy Tak
MOJIYYHJIOCh, 3TO y2Ke 0CO6bIN Bompoc. s
Hac ZI0CTaTOYHO 3HATh, YTO 3TO TAK U YTO
eBpONeNCKy0 KyJAbTypy, eé dunocodckue
OCHOBaHHMS HaZJI0 paccMaTpuBaTh KakK He-
YTO UCTOPUYECKH I1€JIOCTHOE.

®dunocodus pasBUBasiaCb TaKUM 06-
pa3oM, YTO KaXK/l0e HOBOE HalpaBJIEHUE,
HOBBIM KayeCTBEHHBIM 3Tan OJHOBpPEMEH-
HO amneJJUIMpoOBa/ K aHTHYHOCTH, HAXOAUJI
TaM CBOM HCTOYHHKHU. Kaszasocb OblI, co-
BpeMeHHOe TeuyeHHe - IMparMaTusM, cie-
nuduyeckas amepukaHckas ¢uaocodus.
Ho nparmMaTu3M Toxe CBOM UCTOKU HaXOJUT
B aHTHUYHOCTH, ¥ COQUCTOB. B aHTHUYHOCTH
B BHU/Ie 3epeH ObLIM 3a/I0KeHbI Bce Toce-
JlyIolllie y4eHUsI 1 MUPOB033peHus. HUKTo
He CIIOPUT, UTO OZfHA U3 BeJIUYANHLIUX QUTYD
XX B. - M. Xaiigerrep. A oH pusocopcTpo-
BaJI HA MaTepHaJie aHTUYHOCTH — ['epak/iu-
Ta, AHaKcUMaH/pa, ApuctoreJs, [lapMmeHn-
Jla. MoXXHO M Apyrve NpuMepbl NMPUBECTH.
Ecnu He 3HaKOM C UCTOKOM, OCHOBaHHEM, O
KaKOM CepbE3HOM MOHUMAaHUMU COBpEMEH-
HBIX II0/[X0/I0B MOXXET U/ITH peub?

M.C.: Caedyem sau omcroda 8b1800, Ymo
ye/108€eK € e20 BeYHbIMU B0NPOCAMU Heu3Me-
HeH?

A.A.: HeT, yes10BeK C BEYHBIMHU BOIIpOCa-
MU u3MeHeH. [loueMy BONpPOCHI «BEYHbIE»?
He moTtoMy, 4To Ha HMX MOXXHO pa3 U Ha-
Bcerza («HaBEYHO») OTBETUTb U 3TO YiKe
cAiesany TeHUH MPOLLIOro; a MOTOMY, 4TO

TPeOYIOT KaXKAbIi pa3 HOBOT'O OTBETA, Be/lb
MeHsIeTCS BpeMsl, 06CTOSITE/IbCTBA, JIIIU U
Ha HUX Ha/l0 BEYHO OTBEYATh.

JKu3Hb CyluiecTByeT B KaKUX-TO CBOUX
YCTOSIBIIMXCS IMOBTOPSOIIUXCA  ¢dopmax
(poxxzeHue, pocT, cTapeHUe, CMepPTh), TEM
He MeHee, KaXJbId HWHAUBUJ MPOXKUBAET
eé eJUHCTBEHHO eMy CBOMCTBEHHBbIM 06pa-
30M, pOXK/asiCh, Pa3BUBAsICh, CTApesi U yMU-
pasi, OH He MOBTOPSIET YeU-TO MyTh, OH MPO-
KJIa/IbIBAET CBOU U MPOKJIAJbIBAET TAK, KAaK
ecJi Obl OH 3TO JieJsiasl BepBble. TOUHO Tak
Ke ¥ BeUHbIe BONPOChl pusocopun. OHU He
BO3HUKAIOT KaK yCJOBUS pelIeHUs] KaKUX-
TO MparMaTU4YecKUx 3ajad. Bel He HaWzé-
Te TaKOW MpPaKTUYECKOHW 3a/auyM, peluieHue
KOTOPOM HAmpPSIMYyK 3aBUCHUT OT TOrO, Kak
Mbl OTBETHUM Ha BOTIPOC — KOHEYEH MUP UJIH
O6eckoHeveH. [IpukajHble 3aJa4yu pelia-
I0TCs O6pallleHUeM K 3HAHHUI0, aZlallTHPO-
BaHHOMY K KOHKPETHBIM YCJIOBUSIM.

Ho 3HAYUT /11 3TO, YTO BONPOCHI, UMEHY-
eMble HAMH BEYHBIMH, CAMH IO cebe mpej-
CTaBJISIIOT TOJIBKO abCTPaKTHbIA UHTepec?
Jymato, HeT. Bo3bMéM HauboJiee GaU3KHE
HaM JIMYHOCTHbIE BONPOCHI, CBSI3aHHbIE C
3TUYECKHUM BBIOOpPOM. PaHO WM TO37HO
OHM BCTAKOT Mepes JIIOBIM MBICISIINUM
yeJIOBEKOM. M 4acTo BCTalOT COBCEM He
abCTPaKTHO, a BIIOJIHE )KU3HEHHO U 04Y€Hb
KOHKPETHO, KaK, HallpuMep, BOIIPOC O CMbIC-
Jie JKU3HH, KOTOpbIK BcTas nepej JIbBoM
HukosnaeBuuem ToJICTBIM B KaHyH €ro
50-yeTuss ¥ pas3MbIILJIEHUS] HaJi KOTOPbIM
IIeEpEBEPHYJIM BeCb €ro AYXOBHBIA CTpOH.
[ToaToMy, MHe Ka)KeTCsl, KaK pa3 HaJluyue
Y MIOCTOsSTHHAsI paboTa C Tak Ha3bIBaeMbIMHU
BEYHBIMH BOIIPOCaMH CBUETEIbCTBYIOT 00
W3MEHYUBOCTH JIIOJIed, KOTOpble UMEHHO B
CUJIy UX U3MEHYHUBOCTH BBIHYXKAEHBI KaXK-
JbId pa3 3aHOBO pellaTb 3TH NMPOOGJEMBI.
Tak 4TO BeYHble BOMPOCHI — 3TO BOIMPOCHI,
Ha KOTOPbIE Mbl «BEYHO» OTBEYAEM.

M.C.: Bbl — 00uH u3 camblX U38ECMHbBIX
pocculickux amukos, a amuka, kak yvusa Co-
kpam, si0po ¢usocogpuu. Bpsd au kmo-mo
8cepbés ydem ocnapusame, 4Ymo MHo20€e 8
opueHmMayuu Yes08eKd, — U 8 Mupe npakmu-
YeCKOM, U 8 MUpe CMbIC/A08, — 3d8UCUM Om
s8HympeHHell amuyeckoll yenmposku. Kak c
Bawieli mouku 3peHuUsi COomHocsimcst ce2o0-
Hs mom «HpAB8CMEeHHbIll 3aKOH, KOmopbll



8HYymMpU MeHs», U HPa8CMeEeHHble COYUAIb-
Hble 1ekana?

A.A.: 3TO 04eHb BaXKHbIU U CepbE3HbIN
BOIIPOC /iJIs1 TOHUMAaHUs COCTOSIHUS COBpe-
MeHHOU punocoduu. [Ipexae Bcero, cneqy-
eT OTMETHUTb, YTO Ppuocodus Kak TaKoBast
MoOpaJIbHO OpueHTHpoBaHa. Eciiu Mbl 3a/a-
JIUMCSl BOIIPOCOM, YeM BbI3BAaHO POXKJEeHHUE
dunocopun, To OkaxeTcs: MO3HABATesb-
Hble MOTHUBBI UIpa/Jid 3/eCb BaXKHYIO, HO
OTHIO[Ib He pellalLyI0 U Y, BO BCAKOM
cay4vae, He eJUHCTBEHHYIO poJib. B ocHOBe
JiexasIu TaKXKe MOMCKHU JII0AbMU 6oJlee co-
BeplLIeHHbIX GOpPM KU3HU. B pamkax Mmo-
paJIbHBIX YCTPEMJIEHU ! YeJI0BEKA, TO eCTh B
paMKax BOIIpoca O TOM, KaKasl )KU3Hb SIBJIS-
eTcs1 6osiee COBepIIeHHOW, 6ojiee JOCTOMU-
HOM, — UMEHHO B 3THUX paMKax BO3HHKaeT
dunocodus Kak J060Bb K My POCTHU.

®usocodus B 3TOM CMBIC/IE TPOJOJIKA-
Jla TIOMCKM BaXKHBIX JJIs1 YesloBeKa HUCTUH
Y CMBICJIOB TIOCJIe NMpeAlleCTBOBABIINX el
MudosIoruM U repoudeckoro 3smoca. Ho,
B OTVIMYME OT HUX, Quiocopus mnepesesa
BOIIPOC O CYacTbe U J06pojeTeNd B I0Je
palOHANBHBIX NTOMCKOB, B MJIOCKOCTD IO-
3HAaHUA. 3aMKHyJA IOWCK COBepIIeHHOU
’)KU3HU Ha MOpaJIbHYI0 J06pofeTesNb Kak
€JIMHCTBO JI[yXOBHBIX TOTEHIINH YEJI0BEKA, a
He Ha $U3HUYECKOEe ero pa3BUTHE, HE Ha re-
pousM (ecsu 6paTb TOMepOBCKUM Hieas) U
He Ha peJINTH03HO-MUCTHYeCKUe MPAKTUKU
(ecu 6paTh onbIT opdukoB). ExuHCTBO Ay-
XOBHBIX NOTEHLUH C TOYKHU 3peHus Ppuso-
codun QokycupyeTcss U obGecrnedynBaeTCs
palMOHa/NbHbIM NTO3HAHUEM, Pa3yMoOM, JIO-
TMKOH, — B 3TOM cBoeo6pa3ue eé noaxoja.
WmeHHO nosTtoMy ¢uocodpckue pasMmblll-
JIeHUA Bcer/ia 6bLIM HacbllleHbl HpaBCTBEeH-
HbIM TaOCOM.

ToMy ecTb MHOT'O CBU/IETEIBCTB, IPOCTO
He BCerZia Ha HMUX OOpalllal0T BHHUMaHHUE.
Bor lepakiuT - meBel BCeoOLIero eau-
Horo Jjioroca. U y Hero ecTb pparmeHT: «fl
HCKaJ caMoro ce6si». To ecTb, JIOTOC, OTOHb
eMy HY>KHBI JJIl TOro, YTOObl HAWTH caMo-
ro ceb6s. [lapMeHuj, ¢ ero 3HaMeHUTBIMU
YeKaHHbIMH Te3MCaMHU 0 OBbITUHU. A BeJb 3a-
KJII0OY€HHas B HUX, 9ITUX Te3UCaxX, MyJpOCTb —
OTBET Ha BONPOC IOHOIIH, KOTOPBIN HCKaJ
NpaBAy >KU3HH; HMCKaJ, 0 KAaKOMY IIyTH
emy noutu. Miau, ckaxkeMm, «PaccyxaeHue o

MeTo/ie» JlekapTa, BaXKHeH1Iasi mporpaMma
HoBoro BpeMmeHH, nporpaMMa HOBOEBPO-
NeHCKOro paldoHaau3Ma.

Ho Be/ib Ha camMoM fiesie 3TO aBTOGHOIpa-
¢dus! ABTOp MpsIMO rOBOPHT, 4TO 3TO — ABTO-
6uorpaduyeckoe COUMHEHHE, BOSHUKIIIEE Y
Hero B IOMCKaX CBOEro NTOHUMaHUs XKU3HHU.
[Ipuuém Takas aBTo6uOTpadus, rjae oH Xo-
YeT JOUTH /10 OAJUHHOTO CMBbICJIA XKU3HH.
W HaxoauT ero B cBoeM 3HaMeHUTOM: «MpbIc-
JII0, CJIe0BaTeJbHO, CyLlecTBYIO». MHOTAa
3a0bIBalOT OJWH BaXXHbIN MOMEHT: PpuI0CO-
&bl IPUBHEC/IU B KYJBTYpy He TOJbKO HH-
Tepec K abCTPaKTHBIM, 3PSAIIHBIM C TOYKH
3peHus KUTEeHCKUX HYXK/J|, BOIpOcaM, HO U
paccMaTpUBaJMd 3TOT MHTEPEC KaK HEYTO
1S ce0s1 6oJiee BAXKHOE, YeM BJIACTb, Je€Hb-
I'M ¥ JIpyTye nparMaTuyeckue MOTHUBbL. OHU
IPUBHECM He TOJbKO HOBBIM B3IVIS[, Ha
MHP, HO ¥ HOBBIE LEHHOCTH.

JTHKA, KOHEYHO, CYIIEeCTBYET B paMKax
dunocodun Kak ocobblil aceKT, Hapsay C
JIOTUKOM, y4eHUEM 0 IPUPO/IE, a €CIU 6paTh
COBpEeMEHHYI0 CTPYKTYpy dunocoduy, - TO
Y HapsAy O MHOTMMH JAPYTUMH JUCLUILIU-
HaMH, BKJIIOYas coluajbHyto ¢unocoduio,
dunocoduro penuruu, GUIOCOPHUI0 KyJb-
Typbl U T.A. Ho HapsAAy ¢ 3TUM 3THKa cyle-
CTBYET U Kak s7ipo ¢uaocodpru, NoCKOJIbKY
eCTb 3THUYecKas HalleJIeHHOCTb U MOpaJb-
Hbl nmadoc camoit dusocodun. To ecTs,
cama ¢usocodus Kak TaKoBasi, BO BCEX CBO-
HX JUCUUIIMHAPHBIX YACTSAX, B TOM YHCJIE U
B CBOEH JIOTUYECKOH OCHOBE, UMEET Ollpeje-
JIEHHY0 9TUYECKYI0 HallpaBJeHHOCTh; caMa
dusnocodust ABIAETCS 3TUUECKUM IPOEK-
ToM. Ha MOH B3mIsJ, CTOUT NMOAYEPKHYThb
3TOT MOMEHT. ITO OJIMH aCleKT.

BTopoii acriekT - elné 6osiee 3J10601HEB-
HBIM U TPYAHBINA: KaK B IOHUMaHUMU CaMOM
3TUKHU COYETAEeTCs COoLHasbHasgi 06YyCJIOB-
JIEHHOCTb — U HEKUM UH/IUBU/IYaJIbHBIN BbI-
60p YW UHAUBUAYaJIbHAsA YCTAaHOBKA. 3/leCh
npuzéTcsa HayaTh usganeka. dunocodus B
HacTosilLlee BpeMs IepeKrBaeT KapAUHaJIb-
HbIH cABUT. OTYACTH MBI €ro yJaBJUBaeM,
HO OCMBICJIUTD JI0 KOHIIA 1I0KA He N0JIy4aeT-
cs. [Iporcxopsiee JIeXKUT Ha IOBEPXHOCTH,
B pa3roBopax o KoHle ¢usocoduu. Uau o
TOM, 4TO OT ¢ua0cOPUU BOOGIIE OCTAETCSA
TOJIBKO JIOTUKA U MaTeMaTHKa. Uin Bo3b-
MéM OYHT TaK Ha3bIBaeMbIX IOCTMO/Ep-
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HUCTCKHX aBTOPOB NPOTHUB KJAaCCUYECKOU
dunocoduu 1 eé yctaHoBOK. Bcé 3To 1o oT-
JleJIBHOCTH MOXKHO CYeCTb HeZopa3yMeHU-
€M WJIM 31aTaKeM; HO BCE BMecTe y6exx/jaeT
B TOM, 4YTO ¢pusocodus AeHCTBUTEIBHO Ha-
XO/IUTCS B IEPEJIOMHOM COCTOSIHUH.

JlndHo s nmonpo6oBaJj 66l Tak 3TO chop-
MyJIUPOBaTh: €CThb 06lee MeCTO, COTJIaCHO
KoTopoMy ¢unaocoduo MPUHATO CUUTATh
npeaeabHO abCTPaKTHOU HAayKOH, TOCKOJIb-
Ky OHa NbITAeTCsl CXBAaTUTb MUP B L€JIOM,
nMesi eJio C NpesesbHO OOLUIMMU ompeJe-
JIEHUSIMM, ONHCAaHUAMH, XapaKTepUCTHUKa-
mu. Ho ¢punocodust - aTo He mpocTo yyeHue
0 GBITHH, B3ITOM B €ro ocHoBax. OHa mbITa-
eTCsl TOHATh OBITHE TAKUM 06pa30M, YTOOBI
B 6BITHH HALILJIOCh MECTO CaMOMYy GHUI0COPY
KaK MBICJISIILEMY CyILeCTBY, CTPeMSLIEMYCS
00BATH ero. EMy HaZjo He mpoCTO onucaTh
OBITHE, pacCcKa3aTh, YTO 3TO TAKOE; HAIO MO~
KaszaTb, NoyeMy 3/1eCh U KakK 3/leCb OKa3aJics
YyeJIoBeK, KOTOPBIN AyMaeT 06 3TOM ObITHUH,
C03/1aéT ero 06pas, ¥ YTO 3TO O3HAYAET AJisd
camoro 6bITusA. U modyeMy eMy, 4esJOBEKY,
HY’KHO UMEHHO TaKoe MOHWMaHHe ObITHS,
KOTOpOe CTasio Obl JJis HETO NyTeBOJHOU
HUTBIO.

Tako¥ mojxos — MCKJIIOYHUTENBHO BaXK-
Hasi XxapakTepucTuka usocodru Ha NpoTs-
>keHUM Bcex no4yTu 3000 sieT eé cyuiecTBo-
BaHUS B paMKaxX e€BpPONEHCKOW KyJbTYpHI.
Tak, mo 'epak/nuTy, 10rOC-0roHb, KOTOPBIN
ynpaBJisieT MUPOM, VIIpaBJisieT TaKXe ca-
MHUM 4YeJsioBeKOM. M xopouias Ayuia - 3TO
pasyMHasl Aylla, OHa e cyxXasi, OTHEHHas.
Tako#l xoJ, MbBIC/IH, KOTOPbIM B yYEHUU O
OBbITUM HAXOJUT pPa3raZiky 4YesJ0BeYecKO-
ro CyllecTBOBaHHUSA, ABJSETCI TUNHWYHBIM
s pusocodun. Punocoduss IBMKETCSA OT
obuiero K MHAUBHUyanbHOMY. E€ ycTaHOB-
Ka - 4yepe3 MUp NOHATH 4yesioBeka. HaWTu
B MUpe TaKue 0CO6eHHOCTH, HAUTH TaKyIo
VIyOMHHYI0 33JlaHHOCTb, KOTOpasi HaC Bbl-
BeJsia Obl HA 4YesioBeKa C ero HEelMOHATHOWH,
HeoObIYHOU, O60XXeCTBEHHOW yCTAaHOBKOU
Ha pasyM, Ha MO03HaHHe, HA BEYHOEe HeNo-
BOJIbCTBO COOOM.

Celtuac dusocodus, HACKOIBKO 1 MOTY
MOHATH, pa3oyapoBajacb B CBOEM HWHTeJI-
JIEKTYaJIbHOM «MeHHCTpUMeE», 3aKJI4aB-
meMcsl B JABMXKEHUM OT OOIIero K WHAU-
BUAyasbHOMy. OHa y»ke 0OoJibllle CTa JIET

NbITAETCA HaMETUTb JPYyrod myTb - OT
WH/IMBU/IyalIbHOTO K 061ieMy. Peub uaET o
JIPYTOM XO/le MbIC/IH, @ UMEHHO, KaKUM 00-
pa3oM MbI MOXKeM IOHSITh U CO3/JaTh aJleK-
BaTHBIN 06pa3 OBITUSA, UCXOAS YKe U3 CaMO-
ro 4yesIOBEKA, €ro MecTa U MHUCCUH B MUpE.
[Ipy TakoM NoOJXOJe y>Ke HCXOJHbIM IyH-
KTOM OyJieT He TO, YTO CO60M mpeCcTaBs-
eT MUp B TOM BU/I€, B KAKOM OH CYII[eCTBY-
eT caM 1o cebe, HE3aBUCUMO OT YeJIOBeKa.
WcxoHBIM MYHKTOM OYZIET CaM 4YeJsIOBEK U
ero MoCTynku. MapKcH3M C ero y4YeHHUeM 0
IIpaKTHKe - 3TO Oblja 0iHA U3 POPM TaKOU
dunocoduun, rae OGbITHE CTaJIO OCMBICIU-
BaThCS KaK MpakTHKa. B pamkax aTou ¢u-
Jiocodpuu yrKe He CTaBAT BOIPOC O TOM, YTO
MHUP TpPeJCTaBsieT cO60M HE3aBUCUMO OT
TOT0, KaK Mbl €ro BUJJMM U KaK K HEMY OTHO-
cuMcst. BbITHe TOHUMAaeTCs KaK MpaKTHKa.

dTto dyHAAMeHTaJbHbIM Pa3BOPOT, Ha-
yasio HoBoM ¢unocodpuu. Bce kavyecTBeH-
Hble U3MeHeHHUs JI0 3TOro GbLIM B paMKax
MONBITKU NPUUTH 4Yepe3 obliee K HUHAU-
BU/IyaJIbHOMY U TEM CaMbIM PELIUTb MpO-
6sieMy CylecTBOBaHHsI 4desioBeka. Ceivac
POUCXOAUT 06paTHOe ABIKeHne. CUMITO-
MBI 3TOT0, KOHEYHO, 661K U Y Hunie c ero
nAedaMU cBepxdesioBeKa, U y M.M. baxTuHa c
ero ¢uocodpuelt MoOCTymnKa, B 9K3UCTEHI[U-
aJIu3Me C ero ujeel CyuecTBOBaHUS, MpeJ-
I1eCTBYIOILEro CyIHOCTH. [locTMoilepHUCT-
ckue ¢unocodcKre OMBIThHI BblAEPKaHbI B
TOM Ke JIyXe.

M.C.: Ecmb sice u dpyzotl nodxod y mozo
Jce Apucmomenst - om duaHo3IMuyeckux 9o-
b6podemeaell k amuueckum. To ecmb, kKo2da
Mbl MoJicellb NOHIMb 61a200apsi Mydpocmu,
dobpodemenu meopemu4eckozo yma, 3amem
nocuumams yepes paccydumesbHocmMsb, 00-
6podemesib yMa npakmu4eckozo, desimesnb-
HO20, @ NOMOM YyJie peaau3osams CMbICA 8
«YMHOM» nocmynke.

A.A.: leno B TOM, YTO ApUCTOTEJIb B 1aH-
HOM cJiy4ae OOHApy»KUJ OTPaHUYEHHOCTh
Cokpara. Tot gymaJi, 4To 06pO/IETENb ECTh
3HAHUE U YTO OHAa — QYHKIUs palloHa/b-
HOTO Hayasia B 4esioBeke. CoKpar WrHo-
pupoBan apPeKThl, a BeJlb HA CAMOM Jiesie
IIOCTYIIKM MMEIOT OTHOIIEHWE U K Hepasy-
MHOU YacTH. llesu 3a1a10TCs )KeaHUAMHY, a
He TOJIBKO U HE CTOJIbKO pa3yMmoM. [lo Apu-
CTOTEJII0, UMIYJbC JOOpPOJETENN MOMXKET



W/ITH Y OT pa3yMa, U OT YyBCTB, HO BCe-TaKH
60Jiee HAZIEXKHBIM CJIy4aeM SIBJISIETCSI, KOr/ia
OH UJET OT YyBCTB, OT HEPA3yMHOU 4YaCTH
nymu. Jlo6pozeTesb — 3TO BCeraa 4esioBe-
YecKoe KayecTBO, eé HeT y OOTOB, MOTOMY
YTO Y HUX HeT apPeKTUBHOM YaCTH, €€ HeT
y ’KUBOTHBIX, IOTOMY YTO ¥ HUX HET pa3yMma.
Jo6pozeTesnb - 3TO KauecTBO JIIO/[eH, TOTO-
My UTO Y HUX €CTh U TO, U Jpyroe. Y yesioBe-
Ka eCThb 00l1[ee C ’KUBOTHBIMH, IOTOMY UTO Y
Hero ecTh Hepa3yMHO-apPeKTUBHAS YaCTh
JlyIlid, ¥ o0liee ¢ 60ramMy, MOTOMY YTO OH
HMeeT pasyM.

Korpma Mbl ceiiuac paccMaTpuBaeM Ilo-
CTYNKH, BEChb aHAJWU3 ApHUCTOTessl coxXpa-
HsSeT CBOoe 3HaueHUe. Benp B yeM ero uzes?
B TOM, YTOGBI HCTOJIKOBAaTh IOBeJIEeHUE
C/elyIoUuM 00pa3oM: YeJIOBEK SIBJISETCS
OTBETCTBEHHBIM 3a TO, YTO OH JleJIaeT, 1o-
TOMY YTO pellalias poJib NPUHAAJIEKUT
pa3ymy, ¥ moToMy 4To adpdeKTUBHAS YaCTh
MOXeT ObITh C HUM, pa3yMOM, B €/[UHCTBE,
ObITb MOCAYIIHOM eMy. UMeHHO ApucTo-
TeJIb MEPBbIA CO3/]aJl pAa3BEPHYTOE YUeHHE
0 MPOU3BOJIBHBIX MOCTYINKaxX. JTO KJloYe-
BOM, pelalIiui NpU3HAK 4YesJ0BeYeCKUX
MOCTYTIKOB.

M.C.: [Tosiyuaemcsi, umo 8onpoc 0 c8060-
de ce200Hs1 no-npexcHeMy 8axceH 015 Pu.io-
codpuu?

A.A.: DTO O[jMH U3 BEYHbIX BOIIPOCOB, KO-
TOPBIN BCErJja Ba¥KeH. bbLu, KOHEYHO, yue-
HUSI, KOTOPbIE CTAaBWUJIKM BOIPOC O CBOGOAE
B IIEHTp, Kak [eresb, C{UTABUINH, YTO BCs
HCTOpHUS — 3TO MpoliecC MO3HAaHUsI CBOOO-
Abl. Uin CinHO3a, KOTOPBIM CO3/1a/ 3TUKY
cBo6o/bI. Celiuac Bompoc o cBo6ozie Tpeby-
eT HOBbIX (pOPMYJIMPOBOK U HOBBIX pelle-
HUH, B HACTOsILI[ee BPEMS OH JlaXKe BaXKHEE,
YyeM paHblie. PaHbllle, KaK Mbl BbISICHUJIH,
dunocodus aBurasachk oT 06IIEr0 K YacT-
HOMY, a KJII0OYEBBIM BOIMPOCOM 6bLJI BOMPOC
0 TOM, KaK HEOOXOJUMOCTh MHUpA CBSI3aTh
C NO0OPOBOJIBHOCTBI) YeJIOBEYECKUX MAeH-
ctBui. Temepb ke Ha NMepBOE MeCTO BbI-
ia UHTEJJIEKTyaIbHO-TIPaKTHYeCKas
3a/laya CBsI3aTb JJ0OPOBOJILHOCTbH 4YesIoBe-
YeCKUX JEeUCTBUM C HeoOXOoAUMOCThI. [lo
cux nop ¢usocoduss paccMaTpuBasa MUP
TaKUM, Kakol OH ecTb. W 3aziaua cocrosia
B TOM, 4TOOBI BNHCATb YeJOBEKa B 3TOT
MUP.

CnezfoBaTesibHO, BCTaBaJl BOIIPOC: B Ka-
KOW Mepe 4eJIOBEK 06YCJIOBJIEH, 32 YTO OH
OTBeYaeT, T/ie B HEM NIPUPOJHOE, TAe COLU-
aJIbHOE; I/le IPUOOPETEHHOE, I7le 3aUMCTBO-
BaHHOE, YTO CIOCOGCTBYET €ro pasBUTHIO,
4yTo mnpenaTcTByeT? Temepb MO-APYyromy:
KaKMM 00pa3oM 3TOT MUP MOXXHO OCMbIC-
JIUTh KaK MUD, MOPOX/AEHHBINA CBOGOAHBIM
aKTOM yYeJsioBeka? M He mpocTo MOpoXAEH-
HbIIl B pe3ysbTaTe KaKoro-To eJUHOBpe-
MEHHOTI'0 aKTa, a TOCTOSIHHO OPOXKaeMbli
U KOHCTpyupyeMbld. He kak paHblie - ye-
JIOBEK BIIMCAaH B MUP; HO — MUP BIHUCaH B
yeJsioBeKa. Ml Bolpoc B TOM, Kak NOHATb MUP
TaKUM 00pa30M, KaK eC/Id Obl 3TO OBbLIT TOT
MUP, KOTOPBIX pOopMUPyeTCS HAMU CAMUMH.
To ecTb - MOHATH CBOGOAY KaK 0COOEHHBIN
croco6 6bITHA YeJI0OBeKa.

JTO pasMyre MOXHO TaK»Xe CHOpMYyIIu-
poBaTh B COIMA/IbHO-HPABCTBEHHBIX Tep-
MHHaX: paHblile cB060/iJa MOHUMAJach KaK
0CBOOOX/EHUE OT BHEIUHEro yrHeTeHHUs
(oT 3skcmayaTalMH, COCIOBHBIX OTpaHUue-
HUH, HULIETHI, 60JIe3HeN, IPUHYAUTEIbHO-
ro Tpy/ia u T.1.). Ternepsb >ke Ha MepPBBIH MJIaH
BBIXOJJUT BOIIPOC O TOM, KaK pacnopsiAuThb-
cs1 cBoer cBo6omoi. C Moel TOYKH 3peHwus],
M0Ka3aTeJbHbIM 04Y€Hb SIBJISIETCS MPOIIES-
i HejaBHO B llBelnapuu pedepeHaym
06 obecrneyeHHH BCeX I'PakJaH HEKOM Io-
>KU3HEHHOMU ITeHCHel, o6ecrneyrBarLed UM
6e36e/JHOe MaTepHUaibHOE CyIllleCTBOBAaHHUE.
Eute 60J1ee mokasaTeJsibHO, YTO MIBEHIApIb
He NoAJep:Kalu TaKoe MpeJioKeHUe.

Kone4Ho, oAHU MOTYT CKa3aTb, YTO OHU
NPOSIBUJIU MYJPOCTh, ApyrUe MOTyT yIoJ0-
OUTb UX pellleHHe MOBEJIEHUI0 HEKOTOPBIX
KpecTbsiH, KOTOpble He X0Tesu (He cMes)
BBIXOJIUTb M3 KPENOCTHOW 3aBUCUMOCTH.
JTOT cay4yall CBUAETEJNBbCTBYET O HEKHX
JIyOMHHBIX TpolieccaXx B OOLECTBEHHOM
6bITUH. CTaTh CBOOOAHBLIM — 3TO BaXKHO, HO
3TO ellle He UTOT, U Jaxke He noJjesa. Ha-
MHOTO BakHeH, CJI0KHeH U OTBEeTCTBEeHHEH
ObITh CBOOOHBIM.

M.C.: Ce200Hs51 MHO20 2080pUMCSl O BHEW-
Hell noaumuKe, 0 Kpusuce MexcdyHapooHblX
omHouweHuti, 0 poau duniomamuu. B cesizu
¢ amum gedémcs peus o poau OOH, e npo-
2PAMMHbBIX 0OKYMeHmax Komopol 4émko
CKA3aHO 0 HPABCMBEHHOCMU U KY/IbMYPHbIX
pasauvusix. Hem au 3decb npomueopevus?
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Cywecmgyem /u yHugepcanbHas Modeb
HPAB8CMeEEeHHOCMU, Komopas He UCKAKYaad
6bl Ky/ibmypHoe pa3Hoobpasue?

A.A.: YHuBepcasbHasd MoO/JieJlb HpaB-
CTBEHHOCTH, YHUBEPCAJbHbIA MOpaJbHbIN
3aKO0H, abCoJIIOTHAsE Mopasib? ITO - GOJIb-
LI0M BOIIPOC 3TUKH, laxke POKOBOU JJISl Heé.
®uocodrl, oxBaueHHbIE MTahOCOM UCTHUHBI,
BCer/ia TOHUMaJd MopaJib Kak HeuTo abco-
JIIOTHOE, He yMesl OTOPOCUTDb 3Ty YCTAHOB-
Ky Jake TOT/la, KOTJ|a OHH, TOJ00HO LIKOJIe
[luppoHa, BooGIle OTBepraju MOpaJbHbIN
JIOTMaTU3M U B 3TOM CJy4yae NpHUJaBaIu
a6COJIIOTHBINA CMBIC/ CAMOW CKENTHYeCKOU
nosuuuu. Uiy, nogo6Ho Huliue, KoTopeli
CYUTAJ 4YeJIOBEUEeCKYI0 MOpasb CILIOII-
HOM asblIbI0 U B 3TOM CJIy4ae MPOTHBO-
[IOCTaBJIsAJ el HeKyl BBICIIYIO CBepxye-
JIOBEUECKYI0 MO3UIMI0, TOXe HeU36eXHO
MMeHys ee Mopa/JibHOW. Ho mpu aToM camo
abcostoTHOE dpusiocodbl MOHUMANH, KaK I'o-
BOPUTCS, «abCOJIIOTHO» T0-pa3Homy. K npu-
Mepy, HeJ]JaBHO MOSBUJICA MaHUeCT rpyi-
nbl ¢usocodoB mnoj Ha3zBaHHeM «EBporma,
B KOTOPYIO Mbl BEDUM», B KOTOPOM OHH BblI-
CTyNalT NPOTHUB JIOXKHOTO YHHUBepCaJn3-
Ma U MPOTHUBOINOCTABJIAKT €My UCTHHHBIN
yHUBepcaau3M. Ho Kak HaM OT/IMYUTD OJHO
oT Apyroro?

31ech ecTb, Haf, 4eM 33AyMaThbcsd. A6co-
JIIOTHOE TIOTOMY eCTbh abCOJIIOTHOE, YTO BCe
HalllK YTBEP>K/leHUsI 0 HeM OTHOCHUTEJ/IbHBI.
[IpaB 6bL1 B 3TOM CMbIC/e BuTreHumTeiH,
roBOPS, UTO Y HAC AJIs MOPaJiv HeT fA3bIKa U
0 HeH, KaK 1 0 peJINTUH, HaZ0 MoJiyaTh. Ho,
MTOCKOJIBKY Mbl BCE-TaKU TOBOPHUM O Hel, He
MO>KeM He F'OBOPUTb — KCTATH, 3TO BOIPOC,
HaJ, KOTOpPbIM TOXe Hajo JyMaTb, IodYe-
My Mbl HEe MOKeM He FOBOPHUTb O HeH, XOTs
XOpOLIO 3HAeM, YTO HPABCTBEHHO [JUCLH-
IJIMHUPYIOT OTHIOAB He peun. Hazo Bcerma
HMMeTb B BU/ly OTHOCUTEJbHOCTD HAIIUX pe-
4Yel B 3TUKe U KaXK/[bIM pa3 COOTHOCUTB UX
C TeM, KTO 3Ty peub JIepXKHT. fI 6bI Jaxke Tak
BbIpa3usics: 6e3JIMYHON MOpabHON UCTHU-
HbI He CyIl|eCTBYeT, M60 caMa MopaJib eCTh
JINYHOCTHO YKOpPeHEHHas, CyO'beKTHO LieH-
TpPUpOBaHHas NO3ULMA HHAUBH/A B MHUpe.

Mopanb uMeeT, KOHEYHO, O6liecTBeH-
HyI0 TIpUPOJY, OHa BO3MOXXHA TOJIBKO B
ob1liecTBe; YeJI0BeK SABJISAETCS MOPa/JIbHBIM
CyILleCTBOM B TOM 2Ke Mepe, B KAKOM OH sIBJISA-

eTcsl CyIeCTBOM O0OIeCTBEHHBIM. Bce 3To —
YTBEPXK/JAEHHUsS HACTOJIbKO >Ke OaHaJIbHBIE,
HaCKOJIbKO U HeompeJeséHHble. OHU Tpe-
OytoT yTouyHeHUs. O6GbIYHOE OOBSICHEHUE
COCTOUT B TOM, YTO MOPaJIb MPE/CTABJSAET
c060¥ TaKy0 COBOKYNHOCTb HOPM, IPaBUJI
NOBeJIeHUs], KOTOpble 06LIeCTBO MpPeAbsB-
JIleT OTAeJbHbIM UHAMBHJAM (TAaKOB, Ha-
MpUMep, TUIMUYHBIA OTBET CTYZEHTOB Ha
BOIIPOC O TOM, YTO TaKOe MOpaJib).

JTO yTBEpKAEHHE TAKXKe CJIe/lyeT MpH-
3HATbh HeoNpe/ieJIEHHBIM, eC/IM He JleMaro-
ruyeckuM. M6o BCcTaeT BONPOC, KTO eCTh
TO «0OOIIECTBO», KOTOPOE MPebsBJSET CO-
OTBETCTBYIOIIME HOPMBI, KTO BBICTyIaeT
OT ero UMeHH, U YTO CO60U MPeJICTaBISIOT
CaMH 3TH HOPMBI, U B CHJIy KaKHX CBOMX
0COGEHHOCTeH OHHM OKa3bIBalOTCA O0O6Ile-
3HAYMMBIMU B MaciuTabe 061ecTBa, BOILJIO-
uialoT B cebe obuee 6Jaro? [lpecTaBasioT
J1 06IeCTBEHHYI0 MOpaJib Te e JIIOAU U
CWJIbI, KOTOpbIE MPEJCTABJSIOT €€ IMOoJIU-
TUYECKU, IKOHOMHUYECKH, HaydyHO U T.0.7 U
00J13/1a10T JIK MOpaJIbHble HOPMbI TOU ke
CTEeNeHbl0 BCEOOIIHOCTH U HEO06X0AUMO-
CTH KaK HOPMBbI, [IEMEeHTHUPYIOIIUE JIpyTHE
aCIeKThl 0OIeCTBEHHOM KU3HU?

YTo6bI MpesebHO MPOCTO OTBETUTH Ha
3TH MHOTOKPAaTHO 3alyTaHHbIE BOIPOCHI,
00paTUMCs K HAUBHOM SICHOCTH aHTUYHOTO
B3IVISI/IA, Pa3 YK TaK MOJIYYUIIOCH, UTO B Ce-
TOJIHSIIIHEM HAIlleM Pa3roBOpe OHa, aHTUY-
HOCTb, IPUCYTCTBYET B KAUeCTBE UHTEJIJIEK-
TyaJIbHOTO 3epKaJia. {1 uMer0 B BUAY MU
[IpoTaropa, paccka3aHHbI B OJ{HOMMEH-
HOM auasiore [lnaTtoHa. Bel Beap xopolno
MOMHUTE 3TOT MUG. bainzopykuit (Kpenkui
33JIHUM yMOM) JNnuMeTeHd co3jas Jiwjaen
roJIbIMHU, 6€3 CITOCOOHOCTEH, KOTOPbIe JTaTu
ObI UM BO3MOXXHOCTb BBI)KUTb B CYPOBBIX
YCJIOBUSIX MPUPOJHOTO CyIeCTBOBAaHUS.
Torga [lpomeTel KpaAé€T OroHb y GOroB U
Hay4JaeT JIto/leH 0JIb30BaThCs I3bIKOM, Ma-
CTEPUTD, YTOObI OHU CAaMU U3TOTOBJISLIIU TO,
YTO He /IaéT UM B TOTOBOM BH/ie PUPOJA.
Tak nosiBisieTcs1 y JitoZied BTopasi — UCKYC-
CTBEHHasl, HeopraHu4yeckKasi Ipupo/ia.

Ho M 3TOro okaskiBaeTcs MaJio, MO0
JIIOJIA HE MOTYT YXXWUTbCS BMECTE, UTOG6bI
rapaHTUPOBaTb cebGe 6e30MaCHYI0 >KU3Hb.
Torga 3eBc mockLIaeT cBOero chiHa I'epme-
ca, YTOObI OH HACAAHUJ CpeaH JIoJIed CThI]



u npasay. Ha Bonpoc 'epmeca: kak pacmnpe-
JleJINTD CThIJ| ¥ IPaBAy, TaK JY, KaK Apyrue
HCKYCCTBa, KOTOpPble pacnpefeseHbl BbI6O-
POYHO, B Pe3y/IbTATE YEro OJHU SIBJSIOTCS
Ky3HellaMH, Apyrue 3eMJefie/bliaMu, Tpe-
ThU CAallOXKHUKAMH U T.JI., U OHU HY>K/JJAI0TCSI
JPYT B ipyre, 4YTOObl 06MeHUBATbCS MEXAY
c000i pe3ysibTaTaMU CBOEU J1esITeIbHOCTH,
WJIU KaK-HUOY/|b MHa4ye?

3eBC OTBETUJI: K CThIJly Y IPaBJie Cleay-
eT NPUOOLUTH BCeX JitoJiell. MHaue He OBITh
ropozaM. He 6bITb 06111ecTBY. 3/ech cKasa-
HO caMOe Ba)XKHOe O MOpaJ/ii: OHa COCTaB-
JisieT TPeTbl0 NPUPOJAY YesI0BeKa, KoTopas
HaJCTpauBaeTcsd HaJ ero BTOPOH, couu-
aJIbHOM MPUPOJOH, ABJISASICH HEOOXOJUMBIM
yCJIOBHEM YCIEIHOro GyHKIMOHUPOBAHHUS
3TOW mocyenHed. Mopaib mnpejcTaBiasgeT
co60¥l Takoe CBOMCTBO, KOTOpPOE He Mo/ Jje-
KUT 06MeHy. CJI0BOM, MOpaJib UMMaHeHTHa
KaXkZI,OMy UHAMBU/AY U LleHHa caMa 1o cebe.

Bo3Bpamjasice K JIOTMKe HallKMX pac-
CYX/JleHUH, Mbl MOXKEM CKa3aTb: HUKTO He
“MeeT 0c060ro, NpeuMyIeCTBEeHHOro npa-
Ba FOBOPUTb OT MMEHU MOpaJH, WUJH, 4TO
OJIHO U TO 3Ke, KaX/Abli MOXKeT, BIIpaBe U B
006513aHHOCTH Jies1aTh 3TO. Mopa/b npej-
CTaBJIsIeT COG0M TO HEOTUYKAAEMOE YeJIo-
BeYHOe HavyaJsIo B YeJIOBEKE, KOTOPOe He MO-
KET ObITb HUKOMY JleJIeTUPOBAaHO U HU Ha
YTO 0GMEHEHO.

Mbl Kak NpUpOJAHBIE CyLIeCcTBa IOJ-
YUHEHbl OlpeJ/ie/leHHbIM OHO0JIOTHYeCKUM
3aKOHaM, 3akOoHaM pogja. Ho kak rapaHTu-
pyeTcsi AelcTBue (Co6Jt0JleHHEe) 3TUX 3a-
KOHOB? JTO rapaHTHUpyeTCs TeM, YTO OHHU
npezCcTaBJIeHb], «3aK0JUPOBaHbI» B KX/ 0M
WMHJMBUJE, B KQOX/A0H YeJ0Be4ecKo 0coou.
YcTOMYHMBOCTE CyleCTBOBAaHUA dYeJioBede-
CKOT'0 po/ia rapaHTHPOBaHa TeM, YTO POJIO-
Basl CYLUIHOCTb YeJI0BEKa HEMOCPeACTBEHHO
BOCHPOU3BOAUTCSA B KaXKJOM HHAUBUAYY-
Me. Poia B aMupUyeckoM CMbICJIEe He Cylie-
CTBYET, ero MOXHO YBHJIeTb YMOM, He IJa-
3amu. OH npeJcTaB/eH HMEHHO Kak o0lee
NOHATHe, ujes. PoxxaaroTca UHAUBU/BI, He
poz. Ho, poauBIINCh, UHAMBU/J, IPOXKUBAET
CBOIO KM3Hb B TON Mepe, B KaKOH pa3Bopa-
4YHBaeT CBOI POJOBYIO CYIIHOCTb, MOJHHU-
MaeTcs /10 Hee.

JyMaro, TakoB e NPUHLIUIN JeHCTBUA
HPaBCTBEHHOH CYLIHOCTH 4YesioBeKa (B OT-

JIUYMe OT €ro COIMaJbHOM CYIIHOCTH).
Tosbko Hemocpe/JCTBEHHasi NPHOOLIEH-
HOCTb UH/IUBH/IOB K HPAaBCTBEHHOMY 3aKO-
HY MOXKET CTaTb rapaHTHEMN CyIlleCTBOBaHUSsI
4yeJIoBeYecTBa Tenepb yike He KaK 6U0JIOTH-
YeCKOT0 po/ia, a KaK ucTopudeckoro (ob1e-
CTBEHHOro0) 1esoro. Kak 3amevaTesibHO
BbIpasu/icsi MapKc, CyI[HOCTb ueJsiOBeKa
He eCTb aGCTPaKT, MPUCYIUH OTAEJbHOMY
WH/IUBU/Y, B CBOEH JIeCTBUTENbLHOCTH OHA
eCThb COBOKYITHOCTb BCeX OOIeCTBEHHBIX
OTHOlleHUH. Bcst mpo6JieMa B TOM, Kak UH-
JUBU/JT COEJIUHSIETCS CO CBOEH CYIIHOCTBIO:
HaBSI3bIBAETCS JIM OHA €My BHEIIHUM 00pa-
30M, B TOM UYHCJIe YePE3 PA3HOTr0 posia HOp-
Mbl U MHCTHUTYThI, UJIH CaMO JiesTeJbHOe
CyllleCTBOBaHWE WH/IMBHUJA SIBJSIETCS BO3-
BbILIEHHEM /10 CBOEU CYIIHOCTH.

Korma peub UZET 0 mpeaMeTHBIX (cCO-
Jlep>KaTesIbHbIX) acleKTaX JesTeJbHOCTH
(mosuTHKE, 3KOHOMHUKE, O0Opa30BaHUH,
¢uHAHCAX U TJ.), TO OTHOUIEHUS MEXAY
JIIOJIbMU CKJIQJIbIBAIOTCSI B CJIOXKHBIE PSIJIbI,
B KOTOPBIX MH/IMUBHU/IbI PACII0JIaraloTCs B 3a-
BUCHMOCTH OT:

- WX yJleJIbHOTO Beca B 0011leCTBE;

- MeCTa B MepapXUHU BJIACTH;

- boraTcTBa, 3HaHUH U T.1,;

- TOTrO0, B KAKOW Mepe OHH YIoJIHOMOYe-
HbI PE/ICTaBJISATh 00I[e HHTEPECHI.

ConuanbHasi OTBETCTBEHHOCTh BCerja
npeJMeTHa, COJlepXKaTesibHa, Cleluaiu-
3UpOBaHa; 3TO — OTBETCTBEHHOCTb WH/U-
BU/Ia TlepeJi 00IeCTBOM B COOTBETCTBUHU C
TOU POJIbIO, KOTOPYIO OH B HEM UTpaeT. ITO,
€CJIM MOXKHO TaK BbIPa3UThCS, €CTb OTBET-
CTBEHHOCTbD 3a cebs nepeJ, IpyruMH, mepes
obuiectBoM, nepes MupoMm. UHoe nesno -
JlesITEJIbHOCTb 4YeJIOBEKAa B HPABCTBEHHOM
acnekte. HukoMy He JaHO mpodyepyvBaTh
o61ue, a TeM 6oJiee YHUBepCaJbHbIe OCH
Jo6pa U 3J1a: HPaBCTBEHHOCTh CYIIECTBYET
B MOJlyCé MHAWBU/YaJbHO OTBETCTBEHHO-
ro CylleCTBOBaHUS 4YeJIOBEKA U HUKTO He
MMeeT MPEeUuMYyIeCTBEHHOT0 MpaBa BBICTY-
naTh OT ee UMeHU. Ha aToM iep>uTCs HpaB-
CTBEHHbIH 3aKOH, caMa Hiest abCOJII0THOTO
B MopaJiu. HpaBcTBeHHasi OTBETCTBEHHOCTD
BCer/la eCTb OTBETCTBEHHOCTh KOHKPETHO-
ro cy6'beKTa. ITO - OTBETCTBEHHOCTb ITepe/]
o060 (CcBOeU coBeCcTbIO, CBOMM 6OTOM) 3a
JIPYTHX, 3a 0611[eCTBO, 32 MHUP.
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[Ipo6sieMa, ofiHaKO, B TOM, YTO 3TH /iBa
BU/IlA OTBETCTBEHHOCTH He CYIeCTBYIOT
pa3ziesIbHO, OHU CYTh JiBa aclleKTa (JiBe CTo-
POHBI) BCETO TOTO, YTO JleJIaeT YeJ0BeK: CO-
[Ma/IbHasi OTBETCTBEHHOCTb — OTBETCTBEH-
HOCTb 3a COZiep>KaHHe, CMbICJ TOT'0, YTO OH
JleJlaeT,a HpaBCTBEHHAs OTBETCTBEHHOCTD —
OTBETCTBEHHOCTb 3a caM GaKT TOr0, YTO 3TO
MMEHHO OH JleJ1aeT To, YTo JesaeT. Kak oHU
COeIUHAIOTCS B KOHKPETHOCTU 4YeJioBeye-
CKHUX JIeHICTBUH, KaKk HpaBCTBeHHas OTBET-
CTBEHHOCTb TPaHCPOPMUPYETCs B OTBET-
CTBEHHOCTb CIlellHa/bHyl0 (IpeMeTHYI0),
COOTHOCHUTCS C yCIEIIHOCTbIO JeUCTBUA U
IIPY 3TOM COXpaHsieT CBOX aBTOHOMHOCTb —
3TOT BOIPOC, HA MOU B3IJIsA/, TPeOYeT Kax-
JIbI pa3 KOHKPETHOI'0 PACCMOTPEHMUS.

B 0611eM BH/ie MOXKHO CKa3aTh pa3Be YTo
cleaywoliee: HPaBCTBEHHass OTBETCTBEH-
HOCTb MMeeT YHUBepCaJU3YIIIUN Xapak-
Tep, OHA paccMaTpPUBAeT NMOCTYNKU CKBO3b
NpU3My CyObeKTa C ILeJbl0 BBIABUTb HX
yHUBepCaJbHYI0 NPUPOJY, a CHelraabHas
(npesMeTHas) OTBETCTBEHHOCTb UMEET JIO-
KaJIM3YIOIUN XapaKTep, OHa 3aMKHyTa Ha
coziepkaHue (CMBICJ) MOCTYNKOB U Npej-
cTaBJIsIeT CO6OM crmoco6 obecrnedyeHUs WX
JIOKAJIbHOCTH, OTPAaHUYEHHOCTH.

M.C.: Ce200Hs MHO20 2080psim O «CKpe-
nax» - Kmo-mo 8ocmopaaemcsl, Kmo-mo pe3-
Ko kpumukyem. Cmoum.Jiu UcKamau Kakyr-mo
YHUBEpCaNbHy YeHHOCmb, Komopas ckpe-
nu/a 6sl Ky1smypHoe eduHcmeo awdet, co3-
dasia 803MOHCHOCMb OMKA3a OM HACUAUS —
U 6bl1a 6bl NPU 3MOM 8 NOJAHOM CMbICAE U
YHU8epcanbHoll, U npedesbHO KOHKpemHou?

A.A.: I fymaro, 4TO YHHUBepCaJbHBIMU U
npezieslbHO KOHKPeTHbIMU MOTYT OBITh Ji0-
FOBOPEHHOCTH OTHOCHUTEJIBHO TOTO, Yero
He desiamb. 1o MoBoOAY BCero cnekTpa Toro,
YTO MOKHO U HY?>KHO /I€JIaTh, IOTOBOPUTHCS
«OJITHUM MaXOM» HeJib3sl, @ BOT O TOM, Yero
He JleJ1aTh — MOXKHO. HanpuMep - He peliaTb
KOHQJIMKTbI BOeHHbIM nyTeM. He mpume-
HATb sJlepHoe opyxue. Henb3sa JepxaTb
JyOUHKY U TOBOPUTD ApyruM: «HeT, BbI Tak
He JleJlaiiTe, 3TO HelpaBUJbHO». [IpuMep
MO3UTUBHOM CUJIBl — OAUH U3 CaMbIX BOC-
Tpe6GOBaHHBIX B HALIM JHU. Ho no3uTHBHas
CHJIa COCTOUT He B OTKa3e OT NPOTUBOCTOSA-
HHUS, IPOCTO OHA TpebyeT APYyroro ypoBHs
JUCKYCCHUH, a €C/IM U BOWHbI — TO «BOUHBI

HMHTepIpeTanuil», a He «ropsuei», «XoI10/-
HOM», «MHGOPMALMOHHOW» WU «TUOPUJ-
HOM».

[losuTBHaAs cuia TpebGyeT omophl Ha
CcBOOO/ly ¥ HPAaBCTBEHHBIH 3aKOH, BBIBO/IS-
W e€ B IPOCTPAHCTBO 00I[eCTBEHHBIX OT-
HOILIeHUH, ONUPaKoIIUiics Ha «6e3yCcIoBHOE
HeT» HAaCUJIMI0. ITO KJI0YEBOW U OCHOBOTIO-
Jlararouidi MoMeHT. /lo Tex mop, noka 4eJio-
BEYECTBO He OTKAXKETCs OT BOWH U HaCUJIUS
KaK 3aKOHHO INpPU3HAaBaeMOIro OCHOBaHWUS
[/l pa3pelleHUs] CBOUX NMpo6JieM U KOH-
GJIMKTOB; MOKa OHO B JIMIlE CBOUX MbIC/IH-
TeJiel, NOJIMTHUKOB, IOPUCTOB He OTKaXKeTCsA
OT JDKUBOU Ka3yMCTUKH, TIPU3BAHHOU OT/ie-
JISITh IONyCTUMOE, HPAaBCTBEHHO ONPaB/laH-
HOe Hacu/ve (HacuJive Bo 6J1aro, OTBETHOE
HacuJive, BbIHYK/IeHHOE Hacu/ve U T.II.) OT
HAaCUJIMs HeCHpaBeJJIMBOr0, U30bITOYHOIO
1 T.IIL.; I0Ka OHO He NMOUMET, He MPUMET B
KauecTBe 6e3yCI0BHOU UCTUHBI, YTO JII060€e
Hacu/ue, HacUiue caMo Mo cebe ecThb 3710,
nepBoe, U3HayajJlbHOe U abCOIOTHO HeZO-
NyCTUMOE 3J10, U NOKa 3TO ybexJeHUe He
CTaHeT CaMOOYEeBUJIHOM HOpPMOU ueJsioBe-
YeCKOTo CyIleCTBOBaHHUS, TaKOH »Ke, Kak,
HanpHMep, HOPMBbI, 3anpelaniie UHLIEeCT
WJIM KaHHUG6A/IN3M; TT0Ka 3TOTO He OVeT, y
YeJIOBeYeCTBa He GyZieT Oy/yIero.

Celiuac Mbl O4YeHb JlaJieKd OT 3TOTO,
Jlanekyu He MPOCTO B CMBICJE IJIUTEJNbHO-
CcTU (KOJIMYeCcTBa JIET), HO JjaJleKu UMEeHHO
ncropudecky, ¢unocodpcku. BaymaitTecs:
ceiyac y O6OJIBIIUX TOCYAAPCTB OJHA U3
BaXKHEMIIUX cTaTel JjoXo/la — 3TO Mpojaxa
opyxus. U 3To cunTaeTcss HOpMaJbHbIM!

M.C.: A ecau 8 cgeme amux paccydcdeHutl
o6pamumbscsl K HQYUOHA/bHOU udee. Ecmb
JIU 0meem Ha 80Npoc 0 HAYUOHAIbHOU udee,
MOJCHO AU €20 HAUmu, U Kak 3mo COOMHo-
cumcs ¢ nepexodoM om UHOUBUJYA/IbHO20
K o6wemy? flessiemcst AU NOUCK HAYUOHAb-
HoU udeu nouckoM 4ez20-mo obujezo 0151 Ha-
wezo obwecmea?

A.A.: 31ech g TOXKe BUXKY IONBITKY pe-
IIUTh HOBYIO Ha3peBLIyI Mpo6JeMy cTa-
pbIMU criocob6amu. Ceiiyac MHOTO TOBOPSAT O
natpruotusMe. KoHeuHO, 3TO 04eHb BaXKHasd
Belllb /JIsI CYlLIeCTBOBAaHUs HE TOJIbKO 06-
I11eCTBa, roCy/lapCTBa, HO U KaXJ0ro 4yeJio-
Beka. CBA3b €O CBOMM HAapoOJ0OM, 3THOCOM —
CYyLIECTBYET JIM YTO-TO Gosiee Ty6oKoe U



opranuyHoe?! Ho, mepexojs Ha ypoBeHb
CYXKJleHNH, TOHMMaHUs, KTO MHe CKaXkeT, B
YyeM COCTOUT natpuotusm? U 4to g gosmkeH
JeJlaTh Kak NaTpUuoT? ITO Ke TOJIbKO S CO
CBOEro MecTa MOry 3HaThb, YTO f1 JOJLKEH
JleJlaTb KaK NMaTPUOT, MHa4Ye 3TO He HpaB-
CTBEHHas LIeHHOCTb MaTPUOTU3MA, a, ObITh
MOXKeT, 6aHaJIbHbIN KOHPOPMU3M.

[Janee. KTo Takoit natpuot? boii Yaaga-
eB, ¥ 6bl1 JlanuaeBckuil. /IBe coBepllIeHHO
pas/inyHble JIMHUM pa3BuTUs Poccuu u no-
HUMaHHUs CBOeH OTBETCTBEHHOCTH Iepef,
Poccueit. Tak kTo U3 HUX npaB? BoJiee Toro,
ecJIM Mbl IPU3HAEM IL[eHHOCTb NaTPUOTU3-
Ma, Mbl JOJOKHbI MOHUMATh, YTO B COBpe-
MeHHBIX YCJIOBUSX OHA MOXET YTBEPAUTH
ce6sI TOJIbKO B paMKaX ABUKEHUS OT UH/U-
BU/IyaJIbHOTO K 06111eMY, 2 He HA060pOT. MbI
He HaiiéM HU nnpodeccopa dusocoduu, HU
rOCYy/IapCTBEHHOTO JiesiTesis, KTO Obl MOT
HaM chOpMyIMPOBATh 3TY UAEI0, UTOObI MbI
IIOTOM MOIJVIM €€ BOUTDH B T'OJIOBBI JIIOJSM.
Jaxe ecsid 9TO BAPYT M0 KAKUM-TO MPUUU-
HaM NOJIYYUTCS, TaKas ujest He OYAET KU3-
HECIIOCOOHOM.

160 >XM3HECITOCOGHOCTb eé obecrevyeHa
TOJIBKO B TOM CJIy4ae, ecJii OHa 6y/1eT BbIpa-
’KEHWEM U MPOJ0/DKEHHUEM MBbICIEN, YYBCTB
1 KU3HEHHBIX YCTAaHOBOK KOHKPETHBIX JII0-
Jeit. UTo, Mexay Npo4YMM, NMOBBIIIAET OT-
BETCTBEHHOCTb KaXK|0T0 32 CJleJTaHHbIN BbI-
6op. Kak u yBe/lMYyMBaeT OTBETCTBEHHOCTh
TeX, KTO 6epéTcs TPaHCJAUPOBATh Te WJIHU
HMHble HaNpaBJIeHUs OUCKA U 0OpeTEHHBIE
pelienusi. He «iekaso» eJJUHCTBEHHO Bep-
HOT'0 y4YeHMs], HO IOUCK Pa3HbIX MOJAX0/0B
Y MapajJurM peuieHus: nmpobseM. OTKpbITast
U 4YecTHasi JWCKYyCCUs, OMUparouiascs Ha
apryMeHThI, a He Ha JieKJapalyu. Beicokuit
KyJIbTYPHBIA 1 06pa30BaTeJbHBIN YPOBEHb
0011[eCTBa, a He UHepPTHas 6e3JInKasg Macca.
HoBblll mogxos K 4esoBedyecTBYy KakK MoO-
paJIbHOMY COOOILeCTBY, TOTOBOMYy HCKaTh
pa3yMHble KOMIIPOMMCChI U H36eratb Ha-
cuiust. KeraTu, B MOJIHOM COOTBETCTBUM C
OCHOBHBIM PYCJIOM Pa3BUTHUs pycCcKon puio-
coduu - Npu Bcel pa3HOTOJIOCULIE TPUCYT-
CTBYIOLLUX 3/1€Chb CYK/JEeHUU. ITO U eCTb Ha-
[[MOHAJIbHAs U/iesi: 0CO3HAHHe 6e3yCI0BHOU
I[eHHOCTH HallMOHAJIbHOTO OBITHS /10 U He-
3aBUCUMO OT BCEX Pa3/iIMYMi B IOHUMaHUU
ero KOHKPeTHBIX GOPM U ITyTeHl pa3BUTHSL.

M.C.: Xopouwo, Ho umo dce deaamu? Tpa-
JUYUOHHBIT «pyCcCKUll» 80NpOC: KAKUM ny-
mém udmu, ymobwvl nhpulimu, Kyda Haodo?
Ecmb aiu cmbica uckamb HOBble 2yMaHumap-
Hble mexHos102uu? Mozym au mexHo02us u
dusocopus cyujecmeosams 8 2apMOHUU U
6a/1aHce, U1U MexHO102UU — 3Mo HO8bll 8bl-
308 0414 gpusocogpuu?

A.A.: TexHOJIOTUU — 3TO NPOJAOJKEHUE
HalllKX BO3MOXXHOCTeHN. Ec/iu Mbl HOHUMaeM
ObITHE KaK MPAKTUKY, TO TEXHOJIOTHUU — 3TO
Ba)kKHas 4acTb 3TOW NpaKTUKU. B xxypHane
«Punocodpckue Hayku» npodeccop B.U. Ky-
JIpYH ONyG6JIMKOBAJI CTAaThl0, B KOTOPOU BbI-
JIBUTAET H/JIEI0, YTO TEXHHMKA 06pa3yeT CBOH
0co6b1i Mup. EcTb 6u0cdhepa, a eCTh TEXHOC-
depa, KoTOpasi :KUBET CBOEH COOCTBEHHOM
’KU3HbBIO, a Mbl BTSIHYTbl B He€ U sIBJIsIeM-
csl Kak 6bl MOMeHTaMH 3TOH TexHocdepbhl.
KoHe4HO, poJib TEXHUKH €Il HYKJAEeTCs B
OCMBbIC/IEHUU. MBI 2KUBEM B MUpEe TEXHUKH,
3TO Halla poAHas CTUxUsA. MOXXHO CKa3aTh,
HCKYCCTBEHHas Cpe/ia eCTeCTBEHHa /J151 Hac.
Jlaxke B HacC caMUX OT[EJUTb eCTeCTBEHHOe
OT UCKYCCTBEHHOTO CTAaHOBUTCS BCE TPYA-
Hee. Ho 3To - oTAe/NbHBIN U cHelUaJbHbIN
Bonpoc. CTpaxy, cBA3aHHbIE C TeM, YTO MbI
B CBOEM HAy4YHO-TEXHUYECKOM PBEHHUH MO-
»)KeM NepelTH HeKUM JONyCTUMBIN Npejel,
HMMEIOT CBOH OCHOBAHHUSI.

M.C.: Bbl Mo2/1u 6bl UMoO-mo hojceaambv
HAWUM acnupaHmam, o6y4arouumcsl no Ha-
npasaeHusiM, C8S3aHHbIM C Ky/a1bmypol, 8
8y3e, «3amMo4eHHOM» Ha AHAAUMUKY MeHcdy-
HApOOHbIX OMHOWEHUT, C MOYKU 3peHUs He
mosbko ¢uaocopuu, HO IMuUKU U Pu0co-
¢uu Kyremypoi?

A.A.: MTUMO B cuiy ocoboro oT6opa
CTYAEHTOB U TOTO, YTO OH F'OTOBUT JUIJIO-
MaToOB, [I0JIr0e BpeMs BOCIPUHUMAJICH,
OTYACTH BOCIPUHHUMAETCS U CETOZHS, Kak
3aKpbITHIM 3JIMTAapHBIN BY3. M OH felcTBU-
TeJIbHO B KaKOMU-TO Mepe OblJ1 TakoBbIM. He
TaKUM, KOHEUHO, 3aKPbITbIM KaK, CKaXKeM,
BOEHHbIE aKaJleMUH, a, CKopee, KaK KaKou-
HUOYAb royabd kiay6. Ceiiuac oH Bcé Gosiee
CTaHOBUTCS OTKPBITHIM, IpUOOpEeTaEeT aKa-
JleMHUYeCKUH, YHUBEPCUTETCKUN cTaTyc. B
YAaCTHOCTH, OH 3aHUMAaeT BCE 6oJiee BAXKHOE
MeCTO B KaueCTBe 'YMaHUTapHOI0 UCCJIef0-
BaTeJIbCKOTO IleHTpa. Moé mnoxesiaHue CTy-
JeHTaM U acnupanTaMm MTMMO - Hapsagy co
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CBO€eH BbICOKOM MpodecCHoHaNbHON OTBET-
CTBEHHOCTbIO, — 0CO3HATb TaK»e CBOI0 OT-
BETCTBEHHOCTb 3a COCTOSIHME T'YMaHHUTap-
HOU HAyKH U KYJIbTYPhI B CTPaHe.

MI'MMO - MHCTUTYT MeXJyHapOAHBIX
OTHOUIEHUH, TO €CTb OTHOLIEHUU MEeXAy
KyJbTYypaMy, MeXJy JIIAbMH, KOTOpPbIE
NpUHAAIEXKAT K pPa3HbIM KyjabTypam. Ye-
JIOBEK, KOTOPBbIM OTKpbIBaeT AJs cebs
MUD, B ONpeJieJIEHHbIE MOMEHT JOXOJUT
Jl0 KaKOU-TO TOYKU U OCO3HAET, YTO ITOT
MUD - OOJIbIION, U B HEM KUBYT MUJLIUAP-
ZAbl atofedt. Eciu oH 1oUAET 10 MOHUMaHu4,
YTO HU OZIMH U3 HUX He Xy»Ke Hero, Torjaay
HEro OTKPOEeTCs] FTOPU30HT, YTOOBI OBITh Ha
YPOBHE COBpeMEHHBIX MEXYHAPOAHBIX OT-
HOILEHUH.

Mpbl, KOHEYHO, JO0JDKHBI OCO3HABaTh U
CBOI0 CaMOOBITHOCTb, MMETh CBOI TOp-
J0CTb, CBOE JJOCTOUHCTBO. HO BCé 3TO MbI

MOXEM MpPHOOPECTH TOJIbKO Ha OCHOBe
YBOKUTEJBHOTO OTHOLIEHUS K JApPYyTUM.
[IpuBuUIEryss KpUTUKOBATh KaKyl0-TO KyJlb-
TYPY — ¥ HallJMOHAJIbHYI0, U PEJINTUO3HYIO, —
SIBJISIETCS, TNpeX/e BCEero, JeJioM JIOJeH,
KOTOpble IpUHAJJIeXaT K 3TOU KyJbTYype.
A 4TO KacaeTcs APYTUX PEJINTUH U KYJIBTYD,
TO Hallla 33/jla4ya 3aKJ/I4YaeTcs B TOM, 4TO-
Obl yBaXKaTb UX U HAXOAUTb B HUX MOJI0XKHU-
TeJIbHOe, AUCTAHIUPYSACh OT TOTO, YTO [/
Hac HenpuemJ/eMo. JIloggM He HaZlo 60AThb-
csl IoTepATh cebd, yBakaa Apyrux. Ckopee
Ha060pOT, yBaXkasi pyrux, cebs HUKOra He
noTepsielllb, U TOJbKO CTaHelllb JIy4lIe.

YTBepxAaTh U BO3BbILIATH cebsl He 3a
C4€T JpyTHuX, a BMecTe C APyrMMU — pa3Be
He B 3TOM BBICILIee UCKYCCTBO JUIJIOMATHUH
U NOJAJIMHHAA 3THKa MeX/JYyHapOAHBIX OT-
HOILEeHUn?!
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M.S.: Dear Salam Kerimovich, there is the
bust of Aristotle in your office; is it a tribute to
your longtime and fruitful interest in his eth-
ics? Or do you think that philosophy - if it is
philosophy indeed - is always modern?

A.G.: The whole world has been speaking
about Aristotle and his ideas recently due to
the anniversary - 2400 years. But he is al-
ways present at our work even without such
an outwardly stimulated interest, we can
hardly imagine to what extent we are all, if I
may say so, Aristoteles. For example, Aristotle
defined five senses. All theories of justice, in-
cluding the one by ]. Rawls, hardly advanced
beyond Aristotle’s scheme. All existing forms
of the state were systematized by Aristotle.
Psychology is based on Aristotle’s book “On
the Soul”. Aesthetics and ethics were founded

by him. It’s absolutely incredible that all this
was done by one person, who, by the way,
lived not so much, less than 70 years. In this
regard, Aristotle could even be considered
one of the arguments for the existence of God
(if we need such arguments at all), as one can
hardly imagine that a mortal man could do
so much on his own, possessed such a genius
as Aristotle!

M.S.: In that context - do you think it
makes sense to preserve a solid block of antiq-
uity in our philosophical education? From time
to time I hear that it would be good to give a
modern American philosophy of politics to first
year students at the very beginning, not to dis-
tract them with “museum” issues ...

A.G.: The “solid block of antiquity” in
education doesn’t just make good sense, it is
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necessary. | would even say that if philosophy
teaching still preserves sense, that’s because
students can get to know Plato, Aristotle and
other great names comparable to them in the
history of European culture. Antiquity is not
just the first stage of philosophy and culture,
it'’s not just the first step or the beginning; it
is a certain foundation. The foundation that
is a constant source, to which all subsequent
epochs comes back. The river of European
philosophy is moving to its source back to
antiquity now, and if that source stops beat-
ing, then this river will dry up. What way and
why it happened, this is a special issue. It’s
just enough for us to know that it is so, and
that the European culture and its philosophi-
cal grounds should be regarded as something
historically integral. Philosophy developed in
such a way that each new direction, each new
qualitative stage simultaneously appealed to
antiquity, found its roots there. It seems that
the current trend - pragmatism - is a specific
American philosophy. But pragmatism also
finds its roots in antiquity, among the Soph-
ists. All the following schools and worldviews
were rooted in antiquity in the form of grains.
Nobody argues that M. Heidegger is one of
the greatest figures of the XX century. And he
philosophized based on antiquity - Heracli-
tus, Anaximander, Aristotle, and Parmenides.
There are other examples. If you are not ac-
quainted with the source, the foundation,
then a serious interpretation of modern ap-
proaches is out of the question, isn’t?

M.S.: Thus is it possible to conclude that
a man with his perennial questions stays the
same?

A.G.: No. A man with his perennial ques-
tions is expected to changed. Why are the
questions “perennial”? Not because they
can be answered once and for all (“perenni-
ally”) and this has already been done by the
geniuses of the past; but because each time
they require a new answer, as the time, cir-
cumstances, people has already changed and
they should be answered perennially.

Life is going on in its established recurring
forms (birth, growth, aging, death); however
each individual lives it in his own way, being
born, developing, aging and dying. He does
not repeat someone’s way, and he paves his
own way as if it was for the first time ever.

The same is about perennial issues in phi-
losophy. They do not emerge as conditions
for the pragmatic problems solution. You
can hardly find such a practical task, which
solution depends on the way you answer the
question - if the world is limited or unlimit-
ed. Applied problems are solved by applying
to knowledge adapted to specific conditions.

But does this mean that the questions we
call perennial are just of abstract interest in
themselves? I think no. Let’s take the most
personal questions related to ethical choice.
Sooner or later an active-minded person fac-
es them. And usually they do not appear ab-
stractly, but quite vitally and very concretely
as the question of life purpose, for example,
faced by Lev Nikolaevich Tolstoy on the eve
of his 50th birthday, which turned his spiri-
tual world upside down. Therefore, I think
that a constant work with so-called perennial
questions argue for people’s variability; due
to this variability people are forced to solve
these problems again and again. Perennial
questions are answered “perennially”.

M.S.: You are one of the most famous Rus-
sian ethicists, and ethics, according to So-
crates, is the core of philosophy. One can hard-
ly dispute that in a man’s orientation, both in
the practical world and in the world of senses,
much depends on the inner ethical centering.
How do you see the correlation between the
“moral law inside me” and the moral social
patterns?

A.G.: This is a very important and serious
issue for understanding the state of modern
philosophy. First of all, it should be empha-
sized that philosophy itself is morally ori-
ented. If we ask ourselves what caused the
birth of philosophy, we realize that cognitive
motives played an important, but not the de-
cisive or, at least, not the only role. Looking
for more advanced forms of life is also at the
forefront. Within personal moral aspirations,
within the question of what kind of life is
more perfect, more worthy, right within this
framework philosophy emerges as a love of
wisdom.

In this context philosophy continued the
search of mythology and heroic epic preced-
ing it. But unlike them, philosophy trans-
lated the issue of happiness and virtue into
the field of rational search, into the plane of



cognition. Traced the search for a perfect life
to moral virtue as a unity of man’s spiritual
potencies, not to his physical development,
neither to the heroism (if we take Homeric
ideal), nor to religious-mystical practices (if
we take orphic experience). Philosophically,
the unity of spiritual potencies is provided by
rational cognition, reason, logic - therein lays
the originality of its approach. That is why
philosophical reflections have always been
saturated with moral pathos.

There is much evidence for this, yet it's
always out of attention. Just to name Hera-
clitus, the singer of the universal common
logos. And there is a fragment: “I was looking
for myself”. That means he needs logos, fire
to find himself. Parmenides and his famous
chased theses about reality. Nevertheless, the
wisdom contained in these theses, is the an-
swer to the question of a young man search-
ing for the truth of life; who was looking for
the way to go. Or let us say, “Discourse on the
method” by Descartes is the most important
program of the modern period, the program
of the New European rationalism. But in fact
this is actually an autobiography! The author
says explicitly that it is an autobiographi-
cal work originated while searching for his
own understanding of life. What is more, he
wants to find the true meaning of life. And
finds it in his famous: “I think, therefore
[am”.

Sometimes a key point is forgotten: phi-
losophers brought to culture not only an
interest in abstract issues, useless from the
point of view of everyday needs, but they
considered this interest as something more
important than power, money and other
pragmatic motives. They brought not only a
new view of life, but new values as well.

Ethics exists within philosophy as a spe-
cial aspect - along with logic, cosmology, and
if taking modern structure of philosophy,
then along with many other disciplines, in-
cluding social philosophy, philosophy of re-
ligion, philosophy of culture, etc. But in such
a case ethics exists as a core of philosophy,
since there is an ethical focus and a moral
pathos of philosophy itself. So philosophy as
it is, in all of its disciplinary units, in its logi-
cal basis as well, has a certain ethical focus;
philosophy itself is an ethical project. To my

mind, it is worth emphasizing this point. This
is the first aspect.

The second one is even more burning and
difficult: the way social conditioning is posi-
tioned within the meaning of ethics itself - a
certain individual choice and an individual
mindset. Here we have to speak from afar.
There is a dramatic shift within philosophy
nowadays. We catch it in part, but cannot
comprehend at all. All what’s happening is
plain to see and is found in conversations
about the end of philosophy. Or that just
logic and mathematics are left. Or even take
the revolt of so-called postmodern authors
against classical philosophy and its attitudes,
for instance. All of this separately can be con-
sidered a misunderstanding or epatage; but
altogether, philosophy is at turning point, in-
deed.

As for me, [ would try to formulate it this
way: there is a common approach to con-
sider philosophy as an abstract science, as it
tries to embrace the world as a whole, deal-
ing with extremely general definitions, de-
scriptions, characteristics. But philosophy is
not just a doctrine of the Being appealing to
its basics. It tries to get to the heart of the
Being in such a way that philosopher as a
thinking being has his own place in this Be-
ing, striving to embrace it. He should not just
describe the Being and tell what it is; but to
demonstrate why and how a man, thinking
about the Being and creating its image oc-
curred, and what this means for the Being
itself. And why a man needs such an under-
standing of the Being that would become a
clue for him.

Such an approach is an extremely impor-
tant characteristic of philosophy throughout
all almost 3000 years of its existence within
the European culture. Thus, according to
Heraclitus, the logos-fire, which rules the
world, controls a man as well. And a good
soul, which is an intelligent one, is dry and fi-
ery. Such a stream of thought, finding a key to
human existence in the doctrine of the Being
is typical of philosophy. Philosophy moves
from the general to the individual trying to
understand a man through the world, to find
such features and such a deep predetermina-
tion in the world that would lead us to a man
with his incomprehensible, unusual, divine
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attitude toward a reason, knowledge and an
eternal dissatisfaction with himself.

As far as I see, philosophy has already dis-
appointed in its intellectual “mainstream” of
moving from the general to the special. It has
been trying to outline another way for more
than a hundred years - from the special to the
general. This refers to another way of think-
ing, namely, how we can understand and cre-
ate an adequate image of the Being, referring
to a man himself, his place and mission in the
world. According to this approach, the start-
ing point is not the world just as it is, regard-
less of a man. The starting point will be a man
with his conduct.

Marxism with its doctrine of practice was
one of the forms of philosophy with the Be-
ing interpreted as practice. Within this phi-
losophy, the question of what the world is,
no matter how we see and treat it is not even
raised. The being is understood as practice.
This is a fundamental reversal, the beginning
of a new philosophy. All qualitative changes
before were within an attempt to come to the
specific through the general and therefore to
solve the problem of human existence. Now
there is a reverse movement. The signs of this
can be also found in Nietzsche with his ideas
of a superman, and M.M. Bakhtin with his
philosophy of action, in existentialism with
its idea of existence, preceding the essence.
Postmodern philosophical experiments are
in the same spirit.

M.S.: There is also another Aristotle’s ap-
proach - from dianoetic virtues to ethical ones.
That is when you can first understand (thanks
to the wisdom, the virtue of theoretical mind),
then count (through the judgement, the virtue
of practical, active mind), and then realize the
sense in a “good” move.

A.G.: The fact is that in this case Aristo-
tle discovered Socrates’ narrow mindedness.
The latter thought that virtue is knowledge
and it's a function of the rational man’s na-
ture. Socrates ignored the affects, but in fact,
the acts are related to the thoughtless part.
Goals are set by desires, not only and not so
much by the mind. According to Aristotle, the
impulse of virtue can proceed both from the
mind and from the feelings, but still it’s safer
when it comes from feelings, from the irratio-
nal part of the soul. Virtue is a human quality;

gods don’t possess it since they do not have
an affective part, neither do the animals, be-
cause they have no human mind. Virtue is the
quality of people because they have both. A
man has in common with animals, because
he has a thoughtless affective part of the soul,
and with the gods, because he has the mind.
When we consider actions, the whole Aristo-
tle’s analysis retains its value. So, what’s the
idea? It’s to interpret the behavior as follows:
a person is responsible for what he does, be-
cause the decisive role belongs to his mind,
and because the affective part can be in unity
with it, obeying it. It was Aristotle who cre-
ated a developed theory of arbitrary actions
first. This is a key, a decisive sign of human
actions.

M.S.: So is the question of freedom still im-
portant for philosophy today?

A.G.: This is one of the eternal questions,
which is always important. Surely, there were
teachings that focused on the issue of free-
dom, as Hegel, who believed that the whole
story is a process of knowing freedom, or
Spinoza, who created the ethics of freedom.
Now the question of freedom requires new
formulations and new solutions, it is now
even more important than before. Earlier, as
we found out, philosophy moved from the
general to the special, and the key question
was the question of how the necessity cor-
relates with the voluntariness of human ac-
tions. Now a major intellectual practical task
is to link the voluntariness of human actions
with the necessity. Until now philosophy con-
sidered the world as it is. And the task was
to insert a man into this world. Consequently,
the following question came up: to what ex-
tent is a man conditioned, what is he respon-
sible for, where is the natural, the social, the
acquired and the borrowed kept, what does
contribute to his development and hamper
his growth?

Or in a different manner: what way can
this world be understood as a world, gener-
ated by a free act of a man? And not just gen-
erated as a result of a one-time act, but being
constantly generated and constructed. Not as
before when a man was inserted in a world;
but how the world is inserted in a man. And
the question is how to understand the world
in such a way as if it was the world being



formed by ourselves. That means to under-
stand freedom as a special way of human be-
ing. This difference can be also formulated in
social and moral terms:

- earlier freedom was understood as
liberation from external oppression (from
exploitation, class restrictions, poverty, dis-
eases, forced labor, etc.);

- now the question of how to operate
freedom comes to the forefront.

From my point of view, the recent referen-
dum in Switzerland on providing all citizens
with a life-long pension, guaranteeing them
comfortable circumstances, is very illustra-
tive. Even more indicative is that the Swiss
did not support such a proposal. Surely, one
can say that they have demonstrated wis-
dom, others may compare their decision with
the behavior of peasants who did not want
(did not dare) to get out of serfdom. This case
shows some deep processes in social being.
It’s important to become free, but it’s not the
result yet, and it’s not even half the battle. It
is much more important, more difficult and
more responsible to be free.

M.S.: Today much emphasis is on the for-
eign policy, the crisis of international relations,
and the role of diplomacy. Therefore, we are
talking about the role of the United Nations; in
its program documents it’s clearly said about
the morality and cultural differences. Are there
any contradictions? Is there a universal model
of morality not exclusive of cultural diversity?

A.G.: A universal model of morality, a uni-
versal moral law, an absolute morality? This
is a big question of ethics, being even fatal.
Philosophers afire with pathos of truth have
always understood morality as something
absolute, not able to drop this attitude even
when they:

- like the school of Pyrrho, rejecting mor-
al dogmatism, in this case putting an absolute
emphasis on the most skeptical position;

- like Nietzsche, regarding human moral-
ity as a total falsity and countering it with a
certain supreme overhuman position, immi-
nently calling it moral.

In this case even the absolute was un-
derstood, as it's said, “absolutely” different
by philosophers. For example, a manifesto
of a group of philosophers called “Europe in
which we believe” has recently appeared, in

which they oppose false universalism con-
trasting it with true universalism. But what
differentiates the one from the other? There
is a lot to be thought over.

The absolute is therefore the absolute, be-
cause all our claims about it are relative. Wit-
tgenstein was right, saying that we are a lack
of language for morality, and we must keep
silent about it, the same as about religion.
And since we are still talking about it, after
all (we cannot but speak - by the way, this is a
question we should also think about, why we
cannot but talk about it, although we all know
that rhetoric is far from being disciplinary),
we should always keep in mind the relativity
of our speeches in ethics and each time relate
this to the one who makes a speech.

I would even say: there is no impersonal
moral truth, since morality itself is a person-
centered, personally balanced individual’s po-
sition in the world. Surely, morality has social
nature, it’s possible just in society; a man is a
moral being the same as he is a social being.

All these comments are as banal as vague.
They need to be clarified. The common expla-
nation is that morality is a set of norms and
rules of behavior society demands from indi-
viduals (this is a standard students’ response
for the question of what morality is). This
statement should also be recognized vague, if
notdemagogic. The following questions arise:
what is that “society” that presents those
norms and who'’s behind it; what do these
norms represent and why are they socially
important, brining common good? Is social
morality represented by the same people and
forces which represent it politically, economi-
cally, scientifically, etc.? And are moral norms
as universal and necessary as the norms that
cement other aspects of social life?

To answer these entangled questions in
an extremely simple way, let’s turn to the
naive clarity of the ancient view, since in our
today’s conversation antiquity is presented
as an intellectual mirror. I mean the myth of
Protagoras, told in Plato’s similarly-named
dialogue. You remember this myth, don't
you?

- myopic (wise behind the hand)
Epimetheus created people naked, without
abilities, which would enable them to survive
in harsh conditions of natural existence;
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- then Prometheus stole the fire from the
gods and taught people to use the language,
to do crafts so that they could produce them-
selves everything they don’t get preformed.
That was the way people got their second na-
ture, artificial and inorganic. But that was still
not enough and people could not get along
together to guarantee secure life;

- then Zeus sent his son Hermes to plant
shame and truth among the people. Hermes
asked about the way to spread shame and
truth, if to do it selectively, as well as other
arts, so that some people were blacksmiths,
others were farmers, shoemakers, etc., and
they needed each other to exchange the
results of their activities, or in a different
way. Zeus replied that all people had to be
accustomed to the shame and truth. Oth-
erwise, there would be neither cities nor
society.

Here is the most important thing about
morality. It is the third man’s nature, which
is built upon his second social nature and
presents a precondition for its successful
functioning. At the same time, it's a proper-
ty that cannot be exchanged. So, morality is
immanent to every individual and is valued
by itself. Back on the logic of our reasoning,
we can say: no one has a special, preferential
right to speak on behalf of morality, or, which
is the same, everyone has the right and the
duty to do it. Morality is that inalienable hu-
man part that can be neither delegated to
anyone nor exchanged for anything.

Being natural creatures we are under cer-
tain biological laws, laws of the genus. But
how is the force (compliance) of these laws
guaranteed? It's guaranteed because they are
represented, “encoded” in each individual,
in each human being. The stability of human
race existence is guaranteed by the fact that
human generic essence is presented in each
individual. There is no genus empirically; it
can be seen with the mind, not with the eyes.
It is presented precisely as a general concept,
idea. Individuals are born, not gender. But,
having been born, the individual lives his life
to the extent that he unfolds his ancestral es-
sence, rising to it.

[ think the same is a man’s moral essence
principle of activity (in contrast to his social
essence). Just observing moral laws can guar-

antee the existence of mankind not as a bio-
logical kind, but as a historical (social) unit.
As K. Marx said, the essence of a man is not
an abstraction inherent in an individual; it’s
a complex of all social relations. The whole
question is the way an individual joins togeth-
er with his essence: if it's imposed externally,
including through various kinds of norms
and institutions, or his active existence rises
to his essence.

If speaking about substantive facets (poli-
tics, economics, education, finance, etc.),
then human relations form complex series in
which individuals are located depending on:

- their social role;

- their position within hierarchy of pow-
er;

- wealth, knowledge, etc .;

- to what extent they are authorized to
represent common interests.

Social responsibility is always objective,
informative, specialized; it's individual’s re-
sponsibility to the society in accordance with
the role that he plays within it. If  may say so,
this is responsibility for oneself to all others,
to the society, to the world. Human activity in
the moral aspect is something else entirely.
No one is allowed to draw general, moreover,
universal axes of good and evil: morality ex-
ists in the mode of individually responsible
existence of a man and no one has the right
to represent it. This is the basis of the moral
law, the idea of the absolute in morality. Mor-
al responsibility is always the responsibility
of a certain person: responsibility to oneself
(one’s conscience, one’s God) and to the oth-
ers, social responsibility.

However the problem is, that these two
kinds of responsibility don’t exist separately,
they are two aspects (two sides) of all done
by a man: social responsibility is the respon-
sibility for the content, the essence of what he
does, and moral responsibility is the respon-
sibility for the very fact that this is what he
does. The way they are connected with each
other in human activity and how moral re-
sponsibility transforms into a special (subjec-
tive) responsibility, correlates with activity’s
effectiveness maintaining its autonomy at the
same time - this issue requires a specific ex-
amination every time, as for me. In general,
we can resume the following:



- moral responsibility has a universal-
izing character, considering human actions
through the prism of the subject in order to
reveal its universal nature;

- a special (subject) responsibility has
a localizing character, being focused on the
content (essence) of actions and it is the way
to ensure their locality and limitation.

M.S.: Today there is much emphasizes
on the “tenets” admired by some people and
sharply criticized by others. Is there any use
to look for some universal value that would
tighten people’s cultural unity, create the pos-
sibility of non-violence, at the same time being
truly universal and well-defined?

A.G.: As far as | am concerned, just the
understanding on what one shouldn’t do
can be truly universal and well-defined. It’s
impossible to agree “in a single go” concern-
ing the full range of what can and should be
done, but it's quite possible to agree upon
one shouldn’t do. For example not to resolve
conflicts through military means. Do not use
nuclear weapons. You cannot keep a club in
hand and say: “No, don’t do this, it's wrong”.
The example of positive force is one of the
most requested today. But it’s not a rejection
of confrontation, it just requires a different
level of discussion, or even if a war is required
then the “war of interpretation”, not the “hot”,
“cold”, “information” or “hybrid” one. Positive
force must be based on freedom and the mor-
al law bringing it into social relations, based
on “unconditional no” to violence. This is a
key and a fundamental aspect.

Until:

- humanity doesn’t give up wars and
violence as a legal basis for resolving its prob-
lems and conflicts;

- doesn’t stop using deceitful casuistry
designed to distinguish permissible, morally
justified violence (violence for good, retalia-
tory violence, forced violence, etc.) from the
violence of unjust, excessive, etc. via its think-
ers, politicians and lawyers;

- doesn’t understand, and accept as
an absolute truth that any violence, violence
itself is an evil, the first, primordial and abso-
lutely unacceptable evil;

- this conviction becomes a self-evi-
dent norm of human existence, the same as
norms providing against incest or cannibal-

ism. Until this happens, humanity has no fu-
ture.

Now we are very far from that. Being far
not just in the meaning of time (life years),
but historically, philosophically. Think of it:
nowadays one of the most important items
of large states’ income is the sale of weapons.
And this is considered normal!

M.S.: In light of this, let’s turn to the na-
tional idea. Is there an answer to the question
of the national idea, can it be found, and what
way does this relate to the transition from
the individual to the general? Can we treat a
search for the national idea as a search for
something unifying our society?

A.G.: Here again I see an attempt to solve
a new pending problem old way. Now many
people talk a lot about patriotism. Surely, it's
very important for the existence of the soci-
ety, the state and every person. Is there some-
thing deeper and more organic than connec-
tion with your nation, ethnos? But going over
to the level of judgment and understanding,
who can tell me what patriotism is? And what
should I do as a patriot? It's only me who
knows what I should do being a patriot, oth-
erwise this is not a moral value of patriotism,
but just a beaten conformism.

Further Who is a patriot? There was
Chaadaev, and there was Danilevsky. These
are two absolutely different ways of Russian
development and understanding of their re-
sponsibility to Russia. So which of them is
right? Even more, if we recognize the value of
patriotism, we should understand that in the
present context it can be asserted just within
the movement from the individual to the gen-
eral, and not the reverse. We can hardly find
a professor of philosophy or a statesman who
could formulate this idea, so that to drill itinto
people’s heads. Even if it happens some way;,
such an idea won'’t be viable. Its vitality is en-
sured just if it is a sequel of thoughts, feelings
and attitudes of concrete people, increasing
the responsibility of everyone for the choice
made, by the way, as well as of those who as-
sume responsibilities of translating certain
search directions and found solutions.

It's not a “template” of the only true teach-
ing, but a search for different approaches and
paradigms for solving problems. It’s an open
and honest discussion, based on arguments,
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not on declarations. It's a high cultural and
educational social level, not an inert faceless
mass ... Treating humanity as a moral commu-
nity ready to seek reasonable compromises
and avoid violence. By the way, this equates
to the main trends of the Russian philosophy
despite the variety of opinions. This is the
national idea: understanding the value of the
national being regardless of all differences
within the meaning of its concrete forms and
ways of development.

M.S.: So, what’s to be done? The traditional
“Russian” question: what way to go so that to
come where is needed? Is there any use to look
for new humanitarian technologies? Can tech-
nology and philosophy exist in harmony and
balance, or is technology a new challenge for
philosophy?

A.G.: Technology is the sequel of our ca-
pabilities. If we understand the Being as a
practice, then technology is an important
part of this practice. Professor B. Kudrin pub-
lished an article in the journal “Philosophical
Sciences” suggesting an idea that technology
forms a particular world. There is a biosphere
and there is a technosphere living its own life.
Being drawn into the technosphere, we are a
kind of its part. Of course, the role of technol-
ogy still needs to be understood. We live in
the world of technology, this is our nature.
We can say that the artificial environment
is natural to us. It's getting more difficult to
separate the natural from the artificial even
in ourselves. But it is a separate and a special
issue. Our fears that we can go over the line
in our scientific and technical efforts are sup-
ported by evidence.

M.S.: Could you wish something to our
graduate students studying culture in the
university “fixated on” the analysis of interna-
tional relations, in the context of philosophy as
well as ethics and philosophy of culture?

to some extent is still treated as a closed ex-
clusive university due to the students’ short-
listing and as it prepares diplomats. And it
really used to be like that. Not so closed as
military academies, but like some kind of a
golf club. Now it becomes more open, acquir-
ing academic (university) status. In particu-
lar, it grows in importance as a humanitarian
research center. [ wish MGIMO students and
graduate students, along with their high pro-
fessional responsibility, realize their respon-
sibility for the state of humanitarian science
and culture in their country.

MGIMO is the Institute of International re-
lations, in other words, these are the relations
between cultures, between people of differ-
ent cultures. Revealing the world, at a certain
moment a man realizes that this world is big
and billions of people live there. If he can ap-
proach understanding that none of them is
worse than he is, then he has a possibility
to be up to the latest international relations.
Surely we should see our own identity, have
our pride and dignity. But we can get all this
just respecting others. The privilege to criti-
cize a certain culture - both national and re-
ligious - is given to the people of that culture.
If speaking about other religions and cultures,
we should respect them and find positive as-
pects, distancing ourselves from what seems
unacceptable. People should not be fearful of
losing themselves: respecting others, you will
never lose yourself. Rather on the contrary:
you will become better.

To assert and raise oneself not at the ex-
pense of others, but together with others -
isn’t it the highest art of diplomacy and the
true ethics of international relations?! I wish
MGIMO staff members success in moving for-
ward in this area!



