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Abstract. The article delves into the concept of miracles from the
perspective of the Catholic Church, tracing the evolution of human
consciousness from fear to awe to curiosity, leading to the phenomena
of mythologization, religious experiences, philosophical explanations,
and rational understanding of everyday events through science and
technology. The relevance of the study is due to the great influence
and role of the Catholic Church in the modern world. Miracles as one
of the key phenomena related to Catholic values are examined. By
means of categorial and discourse analyses, along with the case study method, the work highlights
the theological interpretation of miracles, distinguishing between official Christian doctrines and
vernacular religious practices. It explores the process of institutionalization of religion and the
significance of miracles within the context of Catholicism, emphasizing their role as divine revelations
and signs of the supernatural. The article discusses the theological views on miracles of such thinkers
as Augustine of Hippo and St. Thomas Aquinas, underscoring how miracles attest to faith and
the resurrection. Contemporary examples of miracles recognized by the Catholic Church, such as
those at Lourdes and involving figures like St. Padre Pio and Carlo Acutis are outlined. The process
of canonization and the phenomenon of stigmata are described. The discussion extends to the
philosophical debates on miracles, contrasting rationalistic criticisms from figures like David Hume
and Baruch Spinoza with the religious significance attributed to miraculous events. The article also
critiques the positivist perspective that subjugates religion to reason and science, emphasizing the
enduring nature of miracles in religious discourse despite scientific advancements. In conclusion, the
study advocates for a reconnection with the miraculous, religious, and metaphysical realms, positing
that embracing mystery and awe can imbue life with meaning, wonder, and purpose, countering the
secularization thesis that diminishes the role of miracles and spirituality in the modern world.
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AHHoOTaLmA. B cTaTbe paccMaTpyBaeTCa KOHLENUMA Yyja C TOUKN 3peHUs KaToNNUYECKOW LiepKBU.
MpocnexeHa 3BOAOLMSA Pa3BUTIA IMOLIMOHANBHOMO OTHOLLEHUS K 3TOMY GEeHOMEHY: OT cTpaxa K
Tpenety n NtobonbITCTBY, BeayLleMy, C O4HOW CTOPOHbI, K MUGOAOrU3aLMK PeUrO3HOTO OrbITa,
a C Apyrol — K nonbiTkam Graocodckoro 06BACHEHNA YyAeCHOTO Ha GOHEe yBeAUYEHWs yaeb-
HOro BeCa pauMoHaibHbIX NOAXOAOB K CcobbITUAM nosceaHEBHOCTN (nocnep,Hee COMpAXKeEHO TakxXe
C YCWNEHWEM COLMANbHOW POAM HAaYKW W TEXHONOTWIA). AKTYaNbHOCTb UCCNEA0BaHMA 0BycnoBeHa
60/1bLUNM BAVSHWEM KaTONMYECKOW LiepKBU B COBPEMEHHOM MUpPe, UTO TpebyeT He TObKO BHY-
MaTe/IbHOTO OTHOLUEHMS K OBHOBIEHNIO NoBeCTKW, Ha KOTOpOI7I CTponTCa NocnhaHmne 3TOI7I LepPKBU
CBOEM NacTBe, HO TakXe MNpeArnonaraet AeTabHbl pa3bop «BeYHbIX» BOMPOCOB, IeXaLLnX B OCHOBE
KaToNMueckor npornoseau, Tex 6a3oBbIX KOHLENTOB, Ha KOTOPbIX OHa CTpoWTCA. YyAo oTHoCKTCA
NMEHHO K TakuM 6a30BbIM KOHLUenTaM, BbICTyrnaa BMeCTe ¢ TéeM OAHUM N3 KNHOYEBbIX FIBIIEHVII)], CBA-
3aHHbIX C KAaTONMYECKUMU LIeHHOCTSIMM. C MOMOLLbHO KaTeropuanbHOro U ANCKYPCUBHOMO aHan3a,
a Takxke MeToZa TeMaTMUYEeCKOro WUCCefoBaHWs B paboTe OCBELLAETCA Teonornyeckas nHTepnpe-
Tauua vyaec, NpoBOAUTCA pasinymne Mexay Oq)VILJ,I/IaIIbeIMI/I XPUCTUAHCKUMU JOKTPUHAMW U Ha-
POAHBIMW PENVNTMO3HBIMKU NpakTVKamu. VccnesyeTca npouecc MHCTUTYLIMOHAAM3aLmMn peaurm
M 3HayeHMe uUyaec B KOHTEKCTE KaToAWLM3Ma, NOAYEPKVBAETCA WX POJb ANA BEPYIOLWMX, nepes
KOTOPbIMY YyZeca NPeACTatoT B KauecTBe BOXECTBEHHbIX OTKPOBEHWIA 1 3HAKOB CBEPXbECTECTBEH-
Horo. B cTatbe 06y AatoTcs 6OrocNoBCkMe B3rIsAbl Ha YyAeca Takvx MbICAUTENeR, Kak ABFYCTUH 1
cB. PoMa AKBUHCKMI, KOTOPbIE aKLeHTUPOBaAW PONb Yyfa Kak CBUAETENbCTBA O BEPE W BOCKpece-
HUKM. ONKcaHbl COBPEMEHHbIE MPUMEPbI YyAec, MPU3HAHHBIX KaTONNUECKON LiepKOBbI, — Harnpu-
mep, uygeca B Jlypfe, a Takxe cobbITVs, CBA3bIBaEMble C TakMMMW MYHOCTAMM, Kak CBATON nagpe
Mno n Kapno Akytuc. ObcyxaaeTcs NpoLecc KaHoHM3aLmm u GeHoMeH cTurMatos. Juckyccms pac-
MPOCTPaHSETCS Ha GUAOCOPCKIE CMOPbI O UyAecax; paLyOHaInCTMYeckas Kputvka peHoMeHa vy-
[leCHOTO CO CTOPOHbI TakuX «OTLOB» Gpuaocopum ceobogombicans, kak A3smg KOM n bapyx CnvHo-
33, NPOTUBOMNOCTAB/IAETCA MOBbILUEHHOMY PEUMO3HOMY 3HaUYEHUIO, MPUMWCIBAEMOMY YyAECHBIM
COOBITMAM B HAPOAHOM CO3HAHUM W TEONOTMYECKOM AMCKYpCe. Takke B CTaTbe KPUTUYECKW pac-
CMOTpeHa NO3UTUBUCTCKas TOUKa 3PEHNS, OCHOBaHHas Ha Te3nce MPeBOCXOACTBA Hayku Kak GOpMbl
3HaHWA, N TeM cambIM TpebytoLLan NOAYMHEHNS PeANTUK pa3yMy W Hayke. BbideneH HenpexoasLmii
XapakTep yBaXMUTENbHOTO OTHOLLIEHWS K O40BPAEMbIM XPUCTUAHCKON LIEPKOBBIO YyAecam B penu-
FMO3HO OPWEHTMPOBAHHOM AWCKYPCE, MPUYEM 3TO YyBaXKeHWe He CMOFIN MoKoaebaTb HeCKo/bKo
BEKOB HaYYHbIX AOCTVXEHWA. B 3akntoueHne 060CHOBaH Te3UC O BUTaNbHOW HEOBXOAMMOCTW BOC-
COEAVHEHVSI COBPEMEHHOTO YesloBeKa CO ChHepoit YyaeCHOTo, PEAMIMO3HOTO U MeTadr3nYeckoro,
NOAKPENASAIOLLEA ero roTOBHOCTb MPOTUBOCTOATh CEKYAAPU3aLMN (MHTEPRPETUPYEMO Kak OAHa
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13 GOpM OTKasa OT MOMCKOB YENOBEKOM LyXOBHOMO M3MEPEHUs CBOEN XU3HU). He ToabKO ¢ no3m-
LA TEONOTWW, HO TaKKe C TOUKU 3PEHUs PEAUTMO3HON drnocodmy, He ABAAETCA BECCMbICAEHHBIM
YTBEPXKAEHWE O TOM, UTO TaiHa M TpPeneT MOryT HaMOAHWTb XM3Hb CMbIC/IOM, @ YyA0 — 3ajaBaTb
BEKTOP ABWXXEHUS K BbICOKOM LIeIW, HarNAAHO CBA3bIBAA MOMCKU Takoro CMbIC/a C €ro JyXOBHbIM

N TeNeCcHbIM BONAOLWEHNEM.

KnroueBble cnoBa: vygeca, 4yAo, AyxoBHOCTb, KaTonmnyeckas Lepkosb, AsryctvH, Maape Mo, uy-
neca B Jlypae, Kapno AkyTuc, cTurmartbl, KaHOHM3aLmsa

Ona umtnposanusa: Chandrankunnel, M, Lyutaeva, M. S. Miracles from the Perspective of the Catholic
Church // Concept: Philosophy, Religion, Culture. — 2024. — Vol. 9, No 2. — Pp. 169-182. https://doi.

org/10.24833/2541-8831-2024-2-30-169-182

Introduction

At the very beginning of humanity’s ex-
istence, people encountered every phenom-
enon with trepidation due to the fear of the
impending wrath that might befall them. The
rituals that evolved in various religions such as
the worship of snakes, large rivers, and huge
mountains in India and other places as well as
the cham dance among the Tibetans and such
practices alike in many other cultures illustrate
an experience of fearfulness, bewilderment,
and hence a practice of appeasement in en-
countering the natural phenomena and other
unknown forces. As the human consciousness
evolved through space and time, fear turned
into awe which later transformed into curiosity
which empowered humanity to pass through
the phases of mythologization, religious ex-
perience, philosophical explanation, and ul-
timately towards a rational understanding of
everyday events known in terms of science
and technology. These four phases of human-
ity, were envisaged by positivist philosophers
like August Comte! which was reformulated by
sociologist Emil Durkheim [Durkheim, 1974;
1995] through structural functionalism and
ultimately by scientism established by lead-
ers like philosopher Danniel Dennet [Dennett,
1996; 2007], journalist Christopher Hitchens
[Hitchens, 2009; 2007], evolutionary biologist
Richard Dawkins [Dawkins, 2016a; 2016b]

and physicist Stephen Hawking [Hawking,
2015; Hawking, Mlodinow, 2011] who reject-
ed all spiritual and metaphysical explanations.
Some of these advocated for the gradual elimi-
nation of all other stages and argued that there
would be a gradual evolution where science
and technology would be the only rational sci-
entific meaning-giving mechanism. Others ar-
gue that all four ways of explanation still exist
in human consciousness and are needed for a
meaningful human existence.

One of these phenomena, which defies ra-
tional reflection, but acts as a key one in the
context of most religious cultures, is a ‘miracle’.
This study examines the theological concept of
a miracle from the perspective of the Catholic
Church. The relevance of the study is due to
the authority of Catholicism among world re-
ligions; as well as the growing influence of Ca-
tholicism on the sociocultural processes of the
modern world through active participation of
believers and the Catholic clergy in the trans-
formation of social relations. Receptiveness of
Christian values shows adaptability and de-
pends on the national and cultural contexts.
To carry out a religious analysis of the miracle
phenomenon the methods of categorial analy-
sis, discourse analysis, and the case study were
used.

S. L. Ryzhakova notes that “faith in mira-
cles, as well as miracles that have become the
basis of faith, is found in almost all peoples
of the world, although they are recognized,

" August Comte proposed that there is a theological stage, metaphysical stage and a positive stage or scientific stage
which were illustrated in and through his many volumes of books, which are abridged and translated by Harriet Martineau

[Comte, 2009].
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described and explained in different ways”
[PerxaxoBa, 2020]. The New Catholic Encyclo-
pedia gives the following definition: “A miracle
is an extraordinary event, perceptible to the
senses, produced by God in a religious context
as a sign of the supernatural”. It should be
noted that since the time of early Christianity,
the Church has recognized, as a problem, the
difference between a miracle as a divine reve-
lation, a sign, and a miraculous as surprising in
its strangeness, acting as an object of interest
and value outside the theological interpreta-
tion and religious context [ApHayToBa, 2023:
6]. As explained by ]. Le Goff, “the miraculous
remains with God and is expressed in a divine
act that defies the laws of nature,” while dif-
fering from the magical, which is always con-
demned and associated with the activities of
sorcerers and witches [ Jle Todd, 2011: 16].
In carrying out a religious analysis of the
miracle phenomenon, we come to the distinc-
tion between official Christianity, fixed in dog-
matic documents, and its vernacular version.
The term vernacular was proposed by the
folklorist L. N. Primiano to describe religion
in its lively, spontaneous, and original mani-
festation. According to the American anthro-
pologist, this approach especially takes into
account what people say, think, worry about,
and practice with regard to religion. “Under-
standing religion as vernacular religion does
justice to the variety of manifestations and
perspectives found within past and present re-
ligiosity” [Primiano, 1995: 42]. In studying the
miraculous in a theological interpretation, one
can trace the process of institutionalization
of religion [OctpoBckas, 2005], the theory of
which was developed by sociologists M. Weber,
E. Durkheim, T. Parsons, N. Luhmann, when liv-
ing religious practice, experience through dog-
matic decision-making procedures is included
in the official doctrine. Thus, the study, which
is more related to the anthropology of religion,

M. YangpakaHHen, M.C. JltoTaeBa

at the same time covers all four dimensions of
religion, highlighted by religious scholar W. P.
Alston: intellectual, practical, experiential, and
social [Kessler, 2006: 30]. So the phenomenon
of the miracle is considered from the point of
view of the evolution of Christian dogma, the
inclusion of the presented cases in the practice
of church life, and the theological interpreta-
tion of examples of religious experience of
believers. The purpose of the work does not
include a critical analysis from the standpoint
of the natural science worldview, but the em-
phasis is on the explication of the theistic ap-
proach to the phenomenon of miracles.
Augustine of Hippo in On the City of God
Against the Pagans (De civitate Dei contra pa-
ganos) formulates the meaning of miraculous
events for the Christian Church: “Miracles
were necessary before the world believed, in
order that it might believe”?, after the realiza-
tion of the main and great saving miracle, the
resurrection of Christ, unusual events act as
a sign of divine power, “even now, therefore,
many miracles are wrought, the same God
who wrought those we read of still perform-
ing them, by whom He will and as He will™.
Thus, according to Augustine, all miracles
made by martyrs, saints, and the blessed “at-
test this faith which preaches the resurrection
of the flesh to eternal life”s. St. Augustine also
notes that it is necessary to record miracles for
the memory of them to be a testimony of di-
vine grace (Gratia Dei). Later, the concept of a
miracle formulated by Augustine was supple-
mented and clarified by St. Thomas Aquinas
and became a model of classical speculative
theology®. As St. Thomas believed, a miracle
surpasses the powers and expectations of all
created nature substantively, subjectively, and
qualitatively, it is transcendent and can only
be produced by divine omnipotence (miracula
stricta)’. Since the 10th century, special com-
missions (canonization commissions) have

2 Pater T.G. Miracles (theology of) // New Catholic Encyclopedia, vol.9. — Farmington Hills: Gale, 2003. — P. 664.
3 St. Augustine. The City of God. Book 22. Chapter 8. — URL: https://en.wikisource.org/wiki/Nicene_and_Post-Nicene_Fa-

thers:_Series_|/Volume_ll/City_of God/Book_XXIl/Chapter_8

4 Ibid.

5 St. Augustine. The City of God. Book 22. Chapter 9. — URL: https://en.wikisource.org/wiki/Nicene_and_Post-Nicene_Fa-

thers:_Series_|/Volume_ll/City_of God/Book_XXII/Chapter_9

 Fr. John A. Hardon, S.J. The Concept of Miracle from St. Augustine to Modern Apologetics. — URL: http://www.thereal-

presence.org/archives/Miracles/Miracles_003.htm
7 Ibid.
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been created in the Church, headed by papal
legates, who investigated and registered the
facts of veneration of local miracle workers
[ApHayToBa, 2004: 340]. Since the 16th cen-
tury, faith in miracles has become the object
of sharp criticism not only by the ideologists
of the Reformation of the Church (M. Luther,
J. Calvin) but also is subjected to philosophical
criticism from the intellectual elite (D. Hume,
B. Spinoza, G. Leibniz, 1. Kant, G. Hegel), in the
polemic with which the dogmatic position of
the Church is formed. In the 18th century, the
concept of a miracle was adjusted by Pope
Benedict XIV. As miraculous phenomena, mi-
racula relative / miracula minora, i.e. miracles
of angels, as well as inexplicable from the point
of view of the material and visible nature of the
deeds of Christian saints during life and after
death, were included in it®. Such clarification
was a necessary step in the context of the legal
formalization of the beatification and canoni-
zation processes. In the modern Catholic con-
cept of miracles, recorded in the documents
of the First Vatican Council it is believed that
“in order that the submission of our faith be
conformed to reason, God willed that, joined
to internal help of the Holy Spirit, there be ex-
ternal proofs of His revelation, namely divine
acts, especially miracles and prophecies™. The
Council condemned the position of scepticism
regarding the possibility of miracles, as well as
statements denying miracles described in the
Holy Scriptures™.

The four Gospels of Mathew, Mark, Luke,
and John illustrate 26 miracles of Jesus, like the
raising of the dead, healing incurable diseases,
curing blindness, repositioning of a cut ear,
multiplication of loaves, calming the sea, etc.
Tracing back to the first-century experience of
the evangelists, it might be difficult to examine
critically now, how all these narrations of faith
experiences could be placed under a rational-
istic analysis of how they could be explained
in terms of the perspective of natural sciences
or beyond it which were evolved only recently.
These miracles were written by the evange-

8 Ibid.

lists as the confirmation of the divinity of Jesus
as Christ and Messiah which were accepted
by the first Christian communities [ O’Neill,
2022]. So, these miracles wouldn’t be fit for
the test of scientific veracity and investigation
as only recently the test of scientific scrutiny
evolved.

Many of the miracles experienced recent-
ly can be placed under six major categories
of miracle claims continuing the tradition of
miracles conducted by Jesus: sacred relics
(like the Shroud of Turin); miraculous images
(such as weeping icons); miracle healings (like
at Lourdes); visionary experiences (including
near-death experiences); saintly powers (such
as stigmata); and the devil's work (such as de-
monic possession).

The following are cases of modern and
most resonant miracles in the media space,
recognized by the Catholic Church: Miracles
at Lourdes, Carlo Acutis’ Intercessory Miracle,
and Padre Pio’s Stigmata.

Miracles at Lourdes

Mother Mary’s apparitions, known as
Marian apparitions, itself are miracles. Most
of the important apparitions are the Lourdes
(1858) in France, Fathima in Portugal (1917),
and Medjugorje (1981) in Croatia-Herzego-
vina. In Southern France, at a place called
Lourdes, Mother Mary had appeared 18 times
to a 14-year-old girl named Bernadette Soubi-
rous (was beatified in 1925 and canonized in
1933)", in a Grotto from February 11 to July
16, 1858, which was initially received with
scepticism and believed to be superstitious.
Later this Marian apparition was confirmed
by the Church authorities as a true apparition
of Mother Mary. In the 9th apparition, Blessed
Mother asked Bernadette to drink water from
the pool under the rock of the Grotto. How-
ever, she couldn’t find the pool, and hence she
scratched the earth with her hands, and gradu-
ally water trickled down three times she threw
itaway because it was so muddy and the fourth

° Dogmatic Constitution Dei Filius on Catholic Faith. Third Public Session, April 24, 1870. Pius XII. // Documents of Vatican

Council I by John F. Broderick. — 1971. — P.43.
1% Ibid, p. 50.

" Casey T.F. Lourdes // New Catholic Encyclopedia, vol.8. — Farmington Hills: Gale, 2003. — P. 819.
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time, she found clear water and drank it. In
1862 Bishop Lawrence confirmed the appari-
tions and approved the public cult of Our Lady
of Lourdes. Gradually many visitors arrived at
this place and it became a pilgrimage centre.
Pilgrims with diseases and afflictions used to
wash, drink, and smear with water collected
from this pond experiencing miraculous pow-
er. Many healings have been continuously hap-
pening at Lourdes which couldn’t be explain-
able from a scientific perspective. A Medical
Bureau was established in 1905 by Pope Pius
X to verify the claim of the so-called incidents
termed as miracles. From 1883 onwards there
were more than 7 000 incidents of healing that
were reported and they were selected and
scrutinized by the Medical Board. Out of this
large number of claims, 70 were confirmed by
the Medical Board as inexplicable after medi-
cal scrutiny and analysis. These cures were
further examined by expert medical scientists
from all over the world who, after prolonged
examination confirmed that they are inexpli-
cable in terms of medical science and rational
analysis. Among these, one of the prominent
healing processes was that of Marie Bailly ex-
amined by the atheist medical scientist Alexis
Carrel? [Carrel Lindbergh, 1956]. Alexis Car-
rel was a Nobel Prize winner born and brought
up in France, became a medical scientist who
developed perfusion pumps that enabled open
heart surgery and organ transplantation. He
was also instrumental in developing innova-
tive techniques for suturing blood vessels,
known as vascular surgery. He worked at the
Rockefeller Institute of Medical Research, New
York where he did significant work on tissue
cultures. Born into a Catholic family, and hence
baptized as a Catholic, Alexis lost faith while
studying at the University, and thus, became
an atheist. His transformative experience at
Lourdes of observing the healing of two per-
sons was confirmed by him as medically and
scientifically inexplicable, which journeyed
him from an agnostic to an ardent believer. As
a secular, atheist, and medical scientist, Alexis

M. YangpakaHHen, M.C. JltoTaeBa

Carrel witnessed these inexplicable healing
processes. After prolonged analysis and medi-
cal scrutiny, he ultimately confirmed that med-
ical science had no rational explanation for
how the healing took place and pronounced
them as miracles. As Alexis Carrel was a medi-
cal scientist crowned with a Nobel Prize who
was also an atheist, his affirmation gives more
credibility to the healing as a miracle because
had nothing to gain or prove in siding with the
Catholic Church in pronouncing this healing
process as a miracle.

Patients were usually taken to the Grotto of
Lourdes from all over the world. In 1902 a spe-
cial train with patients was moving from Ly-
ons towards Lourdes. A doctor friend of Alexis
requested him to accompany the patients on
that train and he joined the team of doctors
with the interest of examining what was hap-
pening at Lourdes because as an agnostic he
couldn’t believe that miracles were happening.
Marie Bailly'® was a patient in that train suf-
fering from acute tuberculous peritonitis hav-
ing considerable abdominal distension with
large hard masses and only semi-conscious
because of the acute pain. According to Alexis,
she would die even before reaching Lourdes
on account of the severity of the medical is-
sues with which she was affected. Alexis’ diag-
nosis was accepted by other medical doctors
who accompanied her on the train. Marie was
taken to the Grotto and three pitchers of water
were poured over her distended abdomen. Af-
ter the first pour, she felt severe pain and after
the second it was less, and after the third Ma-
rie experienced a pleasant sensation. All this
time Alexis was standing behind her, keenly
observing what was happening to her. Alexis
wrote in his documentation that soon after the
third pouring of water “the enormously dis-
tended and very hard abdomen began to flat-
ten and within 30 minutes it had completely
disappeared. No discharge whatsoever was
observed from the body” Her pulse became
normal and the swollen abdomen began to
flatten by itself. Marie sat up in bed, had dinner

12 This is a fictional account of "Dr. Lerrac" and his visit to Lourdes in which he witnesses the miracles and healing of the sick

there, based on Dr. Carrel's own experiences.

'3 Fr. Robert Spitzer S.J This Lourdes Miracle led to the Conversion of Alexis Carrel // Magis center. — 2023. — 20 Oct. —

URL: https://www.magiscenter.com/blog/alexis-carrel
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without vomiting, got out of bed, and dressed
herself the day after. Perfectly she walked and
took the train, lay down on the hard benches
of the train, and reached Lyons refreshed and
felt perfectly fine. Marie was monitored by a
physician and a psychologist for the next four
months and nobody could diagnose any afflic-
tions or anything wrong with her. Marie Bailly
after her healing joined the religious congrega-
tion of the Sisters of Charity and lived a very
meaningful life till 58 years old and died in
1937. The details of these accounts were pub-
lished in a fictional book, based on the true ex-
periences of Alexis Carrel. The event was rap-
id, complete, and medically inexplicable that
it had a long-standing impression on Alexis
that as an agnostic, non-believer medical sci-
entist, witnessing this miracle, leaped from the
known to the unknown, he re-established his
Catholic faith before his death.

Miracles in the context
of the canonization process.
Carlo Acutis’ Intercessory Miracle.

The Catholic Church through the centu-
ries organized a tedious process called can-
onization', for the proclamation of a person
through four stages as Servant of God, Vener-
able, Blessed, and ultimately as Saint. In all
these processes there is historical documen-
tation on the sanctity of the heroic virtuous
Christian life, which is known as holiness, and
how the person intervened in the life of the
faithful through miracles. Only when the per-
son, who can be either a male or a female, in-
tercedes, and only if a miraculous intervention
in the life of a living individual occurs will it be
examined by the medical board formed to ver-
ify whether the incident, often a curing or any
other miraculous event, occurred. Most of the
cases in these intercessory miracles are curing
from diseases or infirmities which the medical
board affirms and confirms as medically unex-
plainable. In every stage of the above steps, up
to the proclamation of the person as a saint,
there needs to be at least a confirmed miracle

to substantiate the heroic virtuous Christian
life. Otherwise, the cause of the candidate for
the sainthood will be rejected. Also, there will
be an advocate who will try his or her best to
argue and prove that this person is not worthy
of proclaiming publicly as a saint in order not
to get an easy proclamation towards any of the
above-mentioned positions of holiness. Very
rigorously this examination of the incident is
evaluated and only then the process of pro-
claiming a candidate to sainthood and other
steps of holiness will be made. Thus, miracles
are the differentiating markers for proclaim-
ing a candidate to the different levels of holi-
ness by the medical and other rational and ec-
clesiastical boards established by the Catholic
Church. Therefore, let us examine a few cases
of intercessory interventions confirmed by the
Catholic Church through its various boards of
examinations which has to be affirmed by the
Pope himself.

Carlo Acutis was a young boy, known as
a whiz kid or a computer geek, on account of
his superb skill in manipulating computers
and utilizing the internet, who effectively lived
only for 15 years (3 May 1991 - 12 October
2006) but was known to be a very holy child
who devoted himself for Eucharistic adora-
tion’. At a young age, he was known to be a
web designer and presented the Eucharistic
miracles and the apparitions of Mother Mary
on self-created websites. He was confirmed
with the disease of acute promyelocytic leu-
kaemia on October 1, 2006, and had no chance
of recovery. When he was asked by the doc-
tors, how was his pain, he always said that
many people suffer more than him. He used
to tell others that he offered his suffering for
Pope Benedict XVI and the Catholic Church. He
also informed and consoled his mother saying
that death “is a passage towards life”. On the
evening of October 12 2006 he died and was
buried according to his wish in Assisi, Italy.
During the funeral, a barren woman who was
44 and wanted to have children had a child the
next year, and a woman who had cancer was
cured of that cancer. Both these women attrib-

™ Molinari P. G.B. O'Donnell. Canonization of Saints (History and Procedure) // New Catholic Encyclopedia, vol.2. — Farm-

ington Hills: Gale, 2002. — P. 61-66.

> The miracle details are taken from this book [Gori, 2021], written by the Postulator of Acutis.
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ute the conception and delivery of the child
and the curing of cancer to the intercession
of Acutis.

For the beatification of Carlo Acutis, the fol-
lowing miracle was considered by the medical
board and the ecclesiastical authority. Mathew,
the son of Luciana Vianna from Brazil was se-
riously affected by a pancreatic disorder from
birth. Vianna took her son Mathew to a prayer
service of Acutis touching his relics and pray-
ing for recovery. Immediately following the
prayer service, Mathew informed his mother
that he felt healed and asked for solid food
when he came home. Until that time, he was
only having liquid food. After a thorough in-
vestigation by the medical and ecclesiastical
authorities, this cure of Mathew was affirmed
and confirmed as a miracle. The miracle’s au-
thenticity was documented by Pope Francis
on 21st February 2020 by affixing his signa-
ture and paving the way for the beatification
of Acutis as Blessed. The medical board exam-
ined the case and promulgated that the heal-
ing was inexplicable according to the medi-
cal practice and proposed that some higher
power intervention was required to have such
a sudden and long-standing recovery. Thus,
miracles which are simply because the human
understanding of such extraordinary healing
couldn’t be explained in terms of our rational-
ity, skepticism, and scientific perspective hap-
pen. Such kind of numerous miracles are hap-
pening all over the world and very few will be
examined to the extent as was in the case of
the pancreatic disorder of Mathew from Brazil.
For the beatification and canonization of every
saint, such miracles need to be affirmed by the
medical and ecclesiastical authorities.

Padre Pio’s Stigmata

Jesus was crucified on the cross, he was
nailed to the cross, two nails piercing both the
hands and a nail placed together and pierc-
ing the legs. His chest was pierced by a spear
by a Roman soldier while checking whether
he was dead or not. He was already dead and
hence blood and water oozed from his chest
confirming that he was dead. Jesus’ body was
washed and buried in a new tomb cut out on
the rock in a nearby garden on Golgotha or
Calvary where he was crucified (John 19: 39-
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42). After the resurrection, Jesus appeared to
his disciples and called the doubting Thomas
to place his finger in the wound in his chest
and Thomas became a believer in Jesus as
Resurrected as revealed in the Gospel of John
20:27. After resurrection in all the appear-
ances of Jesus amidst the apostles, it was con-
firmed by apostles that he appeared with the
five wounds and thus the five wounds were
becoming an element for special reverence
and devotion. Jesus appeared to many believ-
ers with the five wounds. It is said that Jesus
specially gifted the five wounds to St Francis
of Assisi during a Lenten season of forty days
of fasting and prayer conducted by the saint.
Francis carried these stigmata for many years.
St Francis (1181- 1226) with his stigmata is
considered to be a second Christ due to his
very close following of Christ’s life and ideals
[Dalarun, Cusato, Salvati, 2006] many received
these stigmata in their lives, in the twentieth
century Padre Pio a Capuchin priest in Italy is
the most famous. He was so popular and now
elevated as a canonized saint because of his
holiness. Padre Pio belongs to the congrega-
tion founded by St Francis of Assisi. So let us
examine, the stigmata claim of St Padre Pio (25
May 1887 - 23 September 1968).

Born as Francesco Forgione in Italy to
poor peasants, Padre Pio from the very be-
ginning had health issues and had visions
and ecstasies [Rega, 2012; Luzzatto, 2010].
He joined the Capuchin Order in 1903 and re-
ceived the name, Pio. Due to sickness, he had
to return home, recuperate himself, and re-
join the order during his formation times. It
was reported that during his formation time,
he was affected by loss of appetite, insomnia,
fainting, migraines, and continuous vomiting.
Due to this he transferred to monasteries in
the mountains thinking that a change of the
weather might help him. In 1910, he was or-
dained as a priest, and from 1916 onwards
he was in the Capuchin Friary of Our Lady of
Grace, San Giovanni Rotondo, in the province
of Foggia, Italy, and remained there till his
death. It was here Padre Pio got the stigmata
and became a world-famous name synony-
mous with sanctity and miracle. He did simple
things in his friary such as celebrating mass,
helping the people with confessions, and pray-
ing for them, and the visitors increased from
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1918, the year he received the stigmata. Padre
Pio celebrated the golden jubilee of the recep-
tion of the Stigmata on 22 September 1968
and after that, he collapsed. The next day early
morning at 2.30 AM he passed away after re-
ceiving the sacraments, having confessed and
renewed his vows. It was assumed that more
than 100 000 people attended his funeral on
the 26th of September.

Many spiritual and mystical gifts were at-
tributed to Padre Pio. He could easily read the
spiritual status of people, ability to bilocate,
ability to heal sicknesses, have celestial vi-
sions, and ecstasy, and communication with
saints and angels, etc., are some of them. These
attributions of supernatural phenomena sur-
rounding Padre Pio attracted fame and amaze-
ment, and the Catholic Church in the beginning
saw these incidents and events with skepti-
cism and ordered ecclesiastical and medical
investigations. Some of these investigations
approved the stigmata and the spiritual gifts
of Padre Pio. Some other investigations were
conducted by eminent priests and scientists
who criticized and evaluated the miracles as
fabricated rather than spiritual gifts. Initially,
Padre Pio was prohibited from saying mass
because of these controversies and was not al-
lowed to conduct confessions. However, later
he was allowed to conduct all the ceremonies
of the Church and celebrated his life as a per-
son of spiritual gifts and heroic sanctity. He
was visited and acknowledged by Popes as a
living saint. After his death, he was promoted
to various levels, and on 2nd May 1999, Pope
John Paul II beatified him in Rome during the
homily he expressed thus: “His body, marked
by the 'stigmata’, showed forth the intimate
bond between death and resurrection which
characterizes the paschal mystery. Bl. Pio of
Pietrelcina shared in the Passion with a spe-
cial intensity: the unique gifts that were given
to him, and the interior and mystical suffer-
ings that accompanied them, allowed him
constantly to participate in the Lord's agonies,
never wavering in his sense that 'Calvary is
the hill of the saints'” His beatification was at-

tended by more than 300 000 faithful in Rome.
An Italian boy named Matteo Pio Colella was
in a coma and through the intercession of Pa-
dre Pio he was brought to normal life. This
incident was studied by the medical and ec-
clesiastical authorities and confirmed and af-
firmed as a miracle that paved the way for the
canonization of Padre Pio as Saint Padre Pio by
Pope John Paul II on 28th February 2002. The
promulgation was conducted by St John Paul II
on 16th June 2002 in St Peter’s Square with an
estimated 300 000 people attending the can-
onization ceremony.

In the initial years of 1920, just two years
after the reception of the stigmata, the Vatican
was involved in strict actions against Padre Pio
such as prohibiting saying mass publicly, hear-
ing confessions, guiding people spiritually,
showing the stigmata to people, and even com-
municating with his spiritual director. Church
authorities even tried to relocate Padre Pio to
another Friary which was objected to by the
local people and due to their protest, the deci-
sion was shelved. He was prevented from 1921
to 1922 very strictly from publicly performing
his priestly duties and from 1924 to 1931 the
Vatican denied the events that took place in
the life of Padre Pio were of any divine cause.
However, Padre Pio accepted, all preventions,
prohibitions, and sanctions against him silent-
ly without any protest accepting all of them as
a divine test.

Medical studies were conducted under the
order of his Provincial superiors or other ec-
clesiastical authorities. Dr. Luigi Romanelli,
chief medical officer of the civil hospital of
Barletta, conducted a study on Padre Pio on
15 and 16 of May 1919'°. The observations
and the inference given after his investigation
confirmed that the stigmata were genuine and
there was a vacuum existed between the front
and the back part of the palm. Another medical
examination was conducted by a pathologist
named Amico Bignami who thought that the
wounds were skin necrosis that was hindered
from healing by chemicals such as iodine
tincture [Luzzatto, 2010: 39]. George Festa, a

16 Religion: The Stigmatist // Time Magazine. — 1949. — 19 Dec. — URL: https://content.time.com/time/subscriber/arti-

cle/0,33009,855088,00.html
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medical doctor who investigated the wounds
in 1919 and 1920 thought that these wounds
were stigmata [Castelli, Messori, 2011].
Franciscan Friar, medical doctor, psycholo-
gist, and neuroscientist Agostino Gemelli
investigated medically and psychologically
Padre Pio by the suggestion of the Vatican of-
ficials. It looks like Padre Pio was not so coop-
erative with Gemelli, that might be because of
Gemelli’s attitude that he was there officially
to investigate the matter, and hence Padre Pio
asked for official papers from the Vatican for
the medical examination of himself by Gemelli.
This led to a contention between Gemelli and
Padre Pio who was supported by his superiors
and hence couldn’t subject him to medical in-
vestigation. Therefore, Gemelli theorized that
Padre Pio was manipulated by his spiritual di-
rectors, and because of his weakness of mind
and hysteria, the suggestions of his spiritual
directors were the cause of the stigmata. How-
ever, in 1925 Gemelli re-examined Padre Pio
and he was cooperative but confirmed that
these wounds were self-inflicted and treated
by a corrosive substance. Gemelli wrote sev-
eral times to the Vatican reiterating his obser-
vations defaming Padre Pio. Some of the other
investigators meanwhile contested against
Gemelli, reaffirming the wounds of Padre Pio
were genuine stigmata [Luzzatto, 2010: 59].
The Vatican then officially authorized Bish-
op Raffaele Rossi to make a canonical investi-
gation on the matter which he undertook from
June 14, 1921 onwards till October 4, 1921,
when he sent his official report to Rome. He
confirmed that Padre Pio was a good religious
person and his activities were not of the devil,
the stigmata were unexplainable and indeed it
was not fraud but a real fact [Castelli, Messori,
2011: 21]. Carlo Maccari investigated Padre
Pio in 1960 and came up with a slightly differ-
ent version of Gemelli [Luzzatto, 2010: 277].
However, many were supportive of Padre Pio
and affirmed his genuineness and the sanctity
of Padre Pio. In 1933 Pope Pius XI ordered a
reversal of the prohibitions against him and
allowed him to conduct public celebrations of
Mass, confessions, etc. Pope Pius XII encour-
aged devotees to visit and receive blessings
from Padre Pio. Pope Paul VI dismissed all ac-
cusations against Padre Pio. Pope John Paul II,
Pope Benedict, and Pope Francis visited the
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Friary where Padre Pio lived and were admir-
ers of the Saint.

Pope Francis visited the Friary to celebrate
the 50th anniversary of the death of the saint
on 17th March 2018 and proclaimed Padre Pio
as Saint Confessor to inspire people to receive
the sacrament of confession and renewal.
Though there were detractors, Padre Pio nev-
er confronted them and as a model religious
person accepted the criticisms but was never
depressed because of them and continued his
life in helping people to keep balance in their
lives and achieve life transformation. Thus, the
wounds of Christ, stigmata which he bore in
his life was a symbol of the hope of the people
in encountering their frustrations, disappoint-
ments, and failures in life. Strangely, a few days
before his death, the stigmata had disappeared
and the doctors who attended on his deathbed
confirmed that the wounds of the stigmata
completely healed without even the trace of a
scar [ Rega, 2012: 257]. Though initially there
was scepticism about the stigmata of Padre
Pio, publicly and ecclesiastically it was con-
firmed gradually that these wounds were in-
explicable in terms of contemporary medical
or scientific studies and that Padre Pio was a
normal human person without any physical or
psychic problems and hence confirmed that it
was indeed a miracle. Padre Pio is not the only
person to have the stigmata, there were and
are many others. Scientific studies were con-
ducted and are being conducted now. Due to
these scientific investigations, some of them
are exposed as frauds while others are con-
firmed as genuine.

Conclusion

Having considered the cases of modern
miracles, we can draw some conclusions. The
phenomenon of miracles persists in religious
discourse, despite rationalistic criticism, and
the growth of scientific and technological pro-
gress. Comparative religious studies provide
examples of miracles in the universe from the
beliefs of ancient cultures to modern ones,
including world and national religions. In the
Catholic tradition, to identify a phenomenon
as a miracle, both its admiring transcendence
and its religious purpose are taken into ac-
count. The value of every miraculous event,
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from the point of view of Catholic doctrine, lies
in the Divine plan, the expression of His power,
wisdom, justice, goodness, and the strength-
ening of true faith. A miracle becomes a mani-
festation of the connection between man and
God (deriving the etymology of religion from
religare - ‘to bind’ in the definition of Lactan-
tius and Augustine), a “divine response” to a
person's call for help, to prayer (as in the ex-
ample of miracles in Lourdes). A miracle can
act as a testimony, a sign of a person's special
holiness and his closeness to God (Padre Pio
stigmata). The examples of miracles given in
our study originated initially as a living prac-
tice, and only after going through the process
of investigation and official approval were
they evaluated as true miracles and included
in official veneration in the Catholic Church. It
is necessary to agree with Fr. John A. Hardon
that “whatever other properties are possessed
by the physical laws of nature, one at least is
universal. Physical laws are areligious... In
complete contrast to the areligious charter of
natural operations, miraculous phenomena
are regularly and remarkably religious in eve-
ry phase of their occurrence”?.

Miracles are unexpected or unanticipated
events that create a sense of amazement, won-
der, and awe in the individual and society.
Such events interrupt our order of the causal
world and lack scientific explication. Usually,
such events are not explicable in terms of the
scientific categories and thus, go beyond our
rational comprehension. It can also generate
gratitude towards what is beyond nature or
creation enabling the human consciousness to
ascend towards the mystery often termed as
God. However, philosophers like David Hume
and Baruch Spinoza claimed that believing in
miracles was sacrilegious. According to them,
“a miracle is impossible because it would
mean a rent in the immutable web of the laws
of nature... the claim, therefore, that God inter-
rupts the order of things for the sake of human
beings is sacrilegious” [ Latourelle, 1988: 25].
They based their arguments on the power of
the nascent science evolved in the seventeenth

century and today though, as science and
technology so much advanced. Humanity is
aware of the limits of science and technology
through the experience of the COVID-19 pan-
demic shut down and still baffling under the
other great mysteries of the universe like the
beginning and the end of the universe where
science couldn’t explain how the universe was
confined into a tiny atom and why it explod-
ed, what was driving it and where it expands,
where dark matter exists, etc. The original
wonder and awe experienced by humanity
from ancient times, where everything for a
human was a miracle. As gradually, human ra-
tionality evolved wonder and awe paved the
way for curiosity and the scientific disciplines
developing and instilling an intrinsic power
within humanity that it can control, manipu-
late, and engineer everything. Hume, Spinoza,
Hawking, and Dawkins are the adherents of
this ideology while many other scientists and
humanists couldn’t understand that there are
things inexplicable in terms of the scientific
temper of cause and effect.

Charles Taylor in his book A Secular Age de-
nounces this attitude of euphoria and explains
that due to four major eclipses, humanity lost
its awe wonder, and belief in the mystery and
the miracle [Taylor, 2007]. The first shift took
place in the 17th century, just after the fifty
years of scientific revolution whose propo-
nents were Hume, Spinoza, La Place, etc. The
purposiveness of every action in the universe,
emphasized and highlighted by Aristotle on-
wards was outrightly eliminated. Taylor con-
firms that “the eclipse of this sense of further
purpose; and hence of the idea that we owe
God anything further than the realization of
his plan.” [Taylor, 2007: 222-223]. Self-reliance
generated from the power of reason was su-
perimposed on notions of something beyond
and thus, the concept of creator and the mys-
tery merely eclipsed. The eclipse of grace was
the second shift eliminating the admiration of
nature as the creation of God and simply inter-
preting through the sociobiological explana-
tions of evolution and genetics. The merciful

7 Fr. Hardon Archives — The Concept of Miracle from St. Augustine to Modern Apologetics. — URL: http://www.thereal-
presence.org/archives/Miracles/Miracles_003.htm#_ednref14
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and compassionate nature of God was elimi-
nated to create a focus on self-interest, self-
motivation, and independence rather than de-
pendence on God and His plan. Thus, the third
shift was the fading of the concept of mystery
and God’s Providence resulting in a self-reliant,
independent human capable of choosing and
creating one’s destiny. The fourth one was the
denial of “God’s planning for a transformation
of human beings” [Taylor, 2007: 224]. Thus,
humanity replaced God with an apotheosis,
that they are the creators of their future and
destiny, denying altogether, purpose, grace,
mystery, and transformation, that are related
and driven by God. Religion must retreat be-
fore reason and science, is the obstinate claim
of the positivist thinkers like Comte, and Dur-
kheim and recently advocated by Hawking and
Dawkins as scientists. Thus, when the miracu-
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lous and the religious were eclipsed under the
rise of scientific temper everything that was
unobservable and denied under the positivis-
tic avalanche of science and technology would
drain humanity from the meaningfulness and
purposiveness of life. Thus, the secularization
thesis proposed by Taylor is the reason for the
overarching reliance of humanity on science
and technology and the rejection of the mi-
raculous, the religious, and the metaphysical
for the secular by contemporary civilization.
Perhaps, it is high time that humanity needs
to embrace the miraculous, the religious, and
the metaphysical to have meaning and regain
the wonder and awe and experience the splen-
dour of creation that may once again catapult
us towards purpose, mystery, grace, transfor-
mation, and God.
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